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INTRODUCTION:
		Al-Qaeda has had a long history in opposing the influence of the West, especially the United States, in traditionally Muslim lands. The attacks of 9/11 were neither the beginning nor the end of the terrorist violence waged against the United States. However, 9/11 communicated the extent of the threat of terror against the United States, which responded with full mobilization and commitment to fighting terrorist activity. The U.S. counterterrorism efforts under the Clinton administration were smaller scale, and the threat of al-Qaeda was not fully understood. 
		In the wake of September 11, the United States began a counterterrorism policy that changed the course of the nation. The Authorization for the Use of Military Force legislation passed days after September 11 provided authorization for the President use all necessary and proper force against those persons or groups who planned, authorized, committed, or aided the September 11 attacks, as well as any who harbored those persons or groups.[footnoteRef:-1] This legislation paved the way legally for the wars in Afghanistan and Iraq.  [-1:  Authorization for Use of Military Force, http://thomas.loc.gov/cgi-bin/query/z?c107:S.J.RES.23.ENR:.
] 

		The NSA began dramatically increasing the surveillance and intelligence gathering it conducted on both foreigners abroad and individuals in the United States, targeting foreigners believed to be involved in terrorist activity and beginning a sweeping metadata collection program within the United States. The extent of the NSA’s domestic programs was unknown to the American people until the summer of 2013 when contractor Edward Snowden leaked slides containing information about the domestic metadata collection program. 
		The United States began detaining prisoners in Guantanamo Bay, and here individuals were not subject to the same rights as if they were on American soil. The CIA maintained black sites in nations where torture was a viable interrogation tactic based on the Bush Administration’s careful definition of torture, which allowed for some “enhanced interrogation techniques” like waterboarding. Additionally, the process of extraordinary renditions, or sending    prisoners to countries that employ the use of torture or enhanced interrogation techniques, has been used for high value prisoners in order to gain intelligence.
		May 2, 2011 marked an important moment in the United States’ war on terror and war against al-Qaeda with the death of the group’s leader, Usama bin Laden. The death of Usama bin Laden  marked an important period for al-Qaeda, because it struggled to continue to operate the way it had at its zenith of operation and the September 11 attacks. Al-Qaeda’s reliance on its networked structure of affiliate organizations which had been apparent for many years seemed to increase, and operations from al-Qaeda central seem to have decreased. The organization relies on affiliates to carry out attacks in their localized areas, while still proclaiming their affiliation to the core. There has not been an attack on the United States of the scale of 9/11 since September 11, and the affiliates often become entangled and caught up in local grievances, becoming more devoted to local dynamics and their local goals than the overarching goals of the central organization. Al-Qaeda Central has begun to take on more of a propagandist, ideologically motivational role than its past history.[footnoteRef:0] [0:  U.S. Library of Congress, Congressional Research Service, Trends in Terrorism: 2006, by Raphael Perl, CRS Report RL 33555 (Washington, DC: Office of Congressional Information and Publishing, March 12, 2007), 5.
] 

		In this paper I examine pieces of rhetoric over time to determine whether there is a shift in rhetorical strategies. The change in leadership from bin Laden to Zawahiri, the heightened United States counterterror campaigns, and the continued increase in proliferating al-Qaeda affiliated movements could be responsible for a shift in rhetorical strategy. My prediction could still have support even if the rhetoric of al-Qaeda seems only to shift slightly as opposed to an upheaval and complete change. Slight shifts in rhetorical strategies, like an addition or removal of certain rhetorical patterns, could also useful to determine the ways in which the central organization shifts its tactics in light of its strategically vulnerable position. 
			In my research, I will to attempt to answer the questions “Does it seem that central al-Qaeda’s propaganda has shifted (pre-9/11, post-9/11, post death of Usama bin Laden and other leaders’ eliminations)? If so, How?” It seems that if there are potentially patterns of differences in the propaganda put forward by al-Qaeda, the approach to developing current tactics for countering terrorism must reflect that change. The tactics for fighting terrorism at home and abroad will change depending on how the threat of terrorism develops, and that begins with propaganda. 
LITERATURE REVIEW:

	The rhetorical study of terrorist statements and propaganda is not new. There have been several approaches to understanding the ways terrorist groups communicate with their varying audiences and followers. These approaches, similar to my project, all contain advantages and drawbacks. Joseph S. Tuman’s book, Communicating Terror: The Rhetorical Dimensions of Terrorism develops theoretical approaches to examining terrorist rhetoric. Three specific chapters in his book deal with “Terrorism as a Communication Process with Rhetorical Dimensions,” “Labeling and Defining Terrorism as Rhetoric,” and “Methods for Studying Public Oratory about terrorism.” The first chapter discusses the ways terrorist acts are not just an attack, but in fact a channel of communication between the organization and several target audiences.[footnoteRef:1] The labeling and defining chapter helps to frame the context of the rhetorical processes surrounding the definitions of terrorism.[footnoteRef:2]  The methods chapter used a neoclassical approach to rhetoric in terms of the audience and rhetorical appeals, figures, and fallacies.[footnoteRef:3] This understanding is especially important for me to examine for my project, as I considered methods for my rhetorical analysis. However, Tuman’s chapters discuss terrorist rhetoric in theory, without examining specific statements of a terrorist group to observe patterns or trends. [1:  Joseph S. Tuman, “Terrorism as a Communication Process with Rhetorical Dimensions,” in Communicating Terror: The Rhetorical Dimensions of Terrorism. 2nd ed. Thousand Oaks, CA: SAGE Publications, 2010. SAGE knowledge. http://dx.doi.org.libproxy.lib.unc.edu/10.4135/9781452275161.]  [2:  Joseph S. Tuman, “Labeling and Defining Terrorism as Rhetoric,” in Communicating Terror: The Rhetorical Dimensions of Terrorism, 2nd ed. Thousand Oaks, CA: SAGE Publications, 2010. SAGE knowledge. http://dx.doi.org.libproxy.lib.unc.edu/10.4135/9781452275161.
]  [3:  Joseph S. Tuman, “Methods for Studying Public Oratory about Terrorism,” in Communicating Terror: The Rhetorical Dimensions of Terrorism, 2nd ed. Thousand Oaks, CA: SAGE Publications, 2010. SAGE knowledge. http://dx.doi.org.libproxy.lib.unc.edu/10.4135/9781452275161.
] 

	A thesis by Nadia Hai discusses the rhetoric of specifically Inspire magazine, al-Qaeda’s English magazine. Hai’s thesis examines six issues of one specific medium for al-Qaeda rhetoric, while examining several rhetorical devices that promote the cause to al-Qaeda’s audience.[footnoteRef:4] Hai’s communication platform, Inspire magazine, remained the same and studied rhetorical devices throughout her thesis, making it an informative one to consider while I plan my methods of analysis.   [4:  Nadia Hai, “The Rhetoric of Terrorism: A Rhetorical Analysis of Inspire Magazine” (MA thesis, University of Calgary, 2012).
] 

	Moving from the ways to examine rhetoric and mediums to examine al-Qaeda’s rhetoric, another important perspective to maintain in the world of terrorist rhetoric is present in Daniel Kimmage’s 2010 article, “Al-Qaeda Central and the Internet,” which discussed further means of communication with audiences. Unlike Hai’s thesis or other more classical rhetorical analyses like in Tuman’s book, Kimmage’s article focuses on the strategy of al-Qaeda’s media usage in order to maintain connections with its audience and broadcast its message.[footnoteRef:5] His piece discusses the strategic choices al-Qaeda has made in order to survive different organizational challenges.[footnoteRef:6] Kimmage’s piece offers critical understandings of how al-Qaeda communicates, but my thesis intends to focus more on what specifically al-Qaeda is saying.  [5:  Daniel Kimmage, “Al-Qaeda Central and the Internet,” New America Foundation, Counterterrorism Strategy Initiative Policy Paper, March 2010, http://counterterrorism.newamerica.net/sites/newamerica.net/files/policydocs/kimmage2_0.pdf. ]  [6:  Daniel Kimmage, “Al-Qaeda Central and the Internet,” New America Foundation, Counterterrorism Strategy Initiative Policy Paper, March 2010, http://counterterrorism.newamerica.net/sites/newamerica.net/files/policydocs/kimmage2_0.pdf. 
] 

	In Understanding Today’s Terrorists, edited by Karen J. Greenberg, the chapter called “Al Qaeda’s Media Strategy” offers insight to the understanding of terrorist rhetoric similar to Kimmage. This chapter discusses the historical evolutions of al-Qaeda’s media platforms, including the transitions the group underwent in connection with al-Jazeera, forming new media committees and arms of propaganda, understanding audiences, and the transformative use of the Internet to reach previously unimaginable numbers of people.[footnoteRef:7] This chapter offers a crucial understanding of the strategic side of al-Qaeda’s communication, but does not focus in specifically on examining individual statements for rhetorical trends, which is the aim of my thesis. [7:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), chapter 6.] 

[bookmark: _GoBack]			This is a supremely interesting topic to me, as a child of the 9/11 age. Growing up close to DC, the attacks hit geographically close to home. I was personally very affected by the tragedies of that day, as all Americans were. Since the tragic attacks of September 11, 2001, I have been fascinated by the phenomenon of terrorism. A virtually intractable and age-old tactic, terrorism caused the worst devastation I have seen in my life, and I have long felt a desire to be able to combat that devastation in the future. I believe that understanding what trends are occurring in terrorist groups is essential to adequately addressing the threat they pose. Understanding the motivations and potential causes of certain kinds of attacks and developing policy that reflects those changes is essential to countering the threat terrorism poses today and will continue to pose tomorrow. 










































METHODOLOGY:
	In order to begin my study of what I believe are trends in the rhetorical strategies of al-Qaeda I have compiled statements from Usama bin Laden, Ayman al-Zawahiri and the al-Qaeda media network al-Sahab. I chose these three categories because the vast volumes of information available under the name “al-Qaeda” are too large to study effectively and efficiently in a rhetorical analysis. Therefore, I chose to study statements released by the figurehead and leader of al-Qaeda, Usama bin Laden, bin Laden’s second-in-command and the individual who took over the leadership of al-Qaeda following bin Laden’s death, Ayman al-Zawahiri. I also examined the media arm of al-Qaeda in Afghanistan and Pakistan, and occasionally Saudi Arabia, al-Sahab media. This media outlet is most effective in targeting the exemplar media releases of al-Qaeda, since the leaders primarily operate in Afghanistan and Pakistan. Had I examined too many of al-Qaeda affiliated media outlets, I would dilute the centrality of my study. Therefore I chose explicitly to examine the statements of the central al-Qaeda organization’s leadership and the media outlet that is most central to al-Qaeda.
In order to study the statements released by the three entities I study, I divide up the statements into three broad chronological sections. This allowed me to examine a rhetorical shift over time, from early statements released before the attacks of September 11, 2001 to contemporary releases. 
The first section is comprised of statements made by bin Laden or al-Zawahiri before the September 11. This is a logical first portion for the statements. In the time before September 11, al-Qaeda was gaining traction with smaller scale attacks and developing its status as a group powerful enough to contend with the United States. In this time, statements issued were dedicated to a wide group of Muslims, intended to encourage them to take part in violence and jihad against the West, the United States in particular. These statements have a particular form and structure, a specific type of grievance, and a specific audience. The statements were intended to provide justification for violence and specific actions against the West, and seek to provide explanation for Muslims who are unsure about the actions of al-Qaeda.
The second section of statements I examined fall chronologically between the attacks of September 11, 2001 and the strike that killed Usama bin Laden in May of 2011. I believe that these statements will be different from those before September 11, because al-Qaeda was coming off an attack that offered them increased publicity and appeal in Islamist circles. The success of September 11 brought al-Qaeda unprecedented international attention and funding by financierss. I will examine these statements to see if they have a different expression of the group’s grievance, a different target audience, and a more varied structure. 
The third chronological section I broke statements into comes after the death of bin Laden in May of 2011. At this time, the central figure that the group rallied around was eliminated and I believe the voice of the organization took on a different tone. Al-Zawahiri, the new de facto leader of the group, had been making plenty of statements prior to bin Laden’s death, but afterwards he became the sole leader and speaker on behalf of al-Qaeda. I will look for a change in tone and form in these statements, because I believe that they will different since the original time for seeking justification and approval from the constituents of the group is ten years in the past. Similarly, I will look for a new type of grievance in the rhetoric. In the time before September 11 the group sought to redress the exploitation of the West and the United States of the Middle East and Muslims. I will examine rhetoric from after the death of bin Laden to determine if a portion of the subsequent rhetoric will seek retribution for his death and will more closely align with the political and organizational goals of Zawahiri, as opposed to the original goals of bin Laden.
My methodology for the rhetorical analysis of these statements and pieces of al-Qaeda’s rhetoric is based on Lloyd Bitzer’s “The Rhetorical Situation.” Bitzer evaluates three critical components, which determine the context of the piece of rhetoric. Bitzer considers “exigence, audience, and constraints” as the components that comprise a situational piece of rhetoric.[footnoteRef:8] Exigence refers to the event, problem or occasion, which inspires a particular piece of rhetoric. Audience consists of the group the rhetoric is designed to target, influence and persuade. Finally, the constraints Bitzer refers to are things that stand in the way of the orator dealing with the exigence, including attitudes and opinions or institutions and structures.[footnoteRef:9] I examined these components Bitzer considers critical to understanding a piece of rhetoric, and they influenced the framework in which I examined the rhetoric of al-Qaeda. However, I examined slightly different aspects of the pieces of rhetoric. This was an informed choice because so much of what Bitzer considers critical to understanding rhetoric was the same across the pieces and chronological sections I examined. While there are many ways to examine rhetoric, this approach was the most feasible for me to accomplish. Some examinations of rhetoric involve extensive coding of the piece, and I simply do not have the formal training in communications or rhetorical study to accomplish such an in-depth study. The approach I took for my research was feasible for me to accomplish with my limited resources and limited training in analysis, but is still able to determine potential shifts in rhetorical strategy. [8:  Lloyd Bitzer, “The Rhetorical Situation,” Philosophy & Rhetoric 1 (1968): 8.
]  [9:  Bitzer, 8.] 

The exigence in al-Qaeda’s rhetoric is comprised of what al-Qaeda perceives as Western, and especially United States, domination. Al-Qaeda views the West’s and the United States’ economic, foreign policy, humanitarian, and military involvement in the Middle East as an exploitative and dominating colonial exercise, intending only to bleed Muslims dry of their resources. This impetus for the formation of al-Qaeda is an implied and underlying current in all of their statements, so to examine the pure exigence of al-Qaeda rhetoric would not demonstrate a change over time. 
A more specific look at the exigence of al-Qaeda indicates a constant change and reevaluation. The increased United States military involvement and targeting of al-Qaeda operatives has been incredibly successful. In the first three years of the war on terror, three-quarters of the al-Qaeda leadership was killed or captured, and almost four thousand operatives were arrested globally.[footnoteRef:10] Almost $150 million of funding for al-Qaeda was tracked down, and after the invasion al-Qaeda was denied operational bases in Afghanistan.[footnoteRef:11] These measures were devastating for the organization and reduced its effectiveness in operating. Examining the event, problem or occasion, the exigence, specifically for the organization’s rhetoric then logically would adapt to the situational context. While the broader exigence for the rhetoric encouraging jihad against the West and the “near enemy” remains the same (perceived exploitation of Muslims and Muslim lands, etc.), the specific exigence of each piece of rhetoric is different. Those specific exigences change to reflect the developments and responses of counter-terror programs, the ramping up of the war on terror, and increasing drone strikes. Since these specific exigencies change over time, I examine how the changing exigencies impact other parts of the rhetoric to evaluate the impact those changes have on attacks by the organization. [10:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 9.
]  [11:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 9.
] 

Similar to the changing exigencies, the audience of each piece of rhetoric issued by al-Qaeda and the constraints placed on the situation in which the rhetoric was issued also changes over time and are worth examining. Therefore, I examined the specific type of grievance mentioned in each piece of rhetoric, the intended audience of the piece of rhetoric, and the content of the rhetoric, especially focusing on form and structure. 
The changing grievances over time reflect the changing exigencies. Most of al-Qaeda’s rhetoric includes a portion discussing the reason for the piece, the reason for action, or the reason to maintain the political goals of the group. The exigencies are responsible for the change in grievance, but in each piece of rhetoric the description of the grievance varies. I will examine the way the grievance is described in exemplars of the organization’s rhetoric in order to evaluate a shift in the explanation of and justification for attacks. 
Examining the audience over time also indicates a response to the exigence. When different governments, armies, or nations are at work in what al-Qaeda perceives as “Muslim lands,” the targets of their rhetoric will reflect those “occupations”. Based on the location of the “Western occupation” the rhetoric could target different groups of Muslims, different nationalities, or non-Muslims. Similarly, some rhetoric is intended for the occupiers themselves, as a warning to leave traditionally Muslim lands, to prepare for the never-ending jihad of al-Qaeda, or to declare ways for the jihad to come to an end. In other instances, the rhetoric could target individuals outside the Middle East and unrelated to the “occupiers.” These statements could be used to elicit support, financing, or membership. The differing audiences examined through the lens of the situational exigence are critical to gain an understanding of the overall goal of al-Qaeda’s rhetoric. If there are shifts in whom al-Qaeda’s main audience is from the first chronological section I examine to the final chronological section, it may be related to the historical development of the efforts to disrupt the organization and remove the terrorist threat. A general shift in the targeted audience could be viewed as a strategic choice by the organization to improve its chances of longevity in light of the aggressive counterterrorism campaign led by the United States since September 11.
Similar to the change in audience, the change of a rhetorical piece in form or structure could signal an intended change to appeal to different populations and allow the organization to survive into the future. 
Working under the same exigence but narrowing my examination of the content of the rhetoric itself allows me to uncover more subtle nuances in the messages of al-Qaeda and its leaders to determine if a change in the rhetorical makeup has occurred over time. I predict a change has in fact occurred in response to the increased targeting of al-Qaeda leadership and assets by the United States in the wake of September 11. I consider this change a strategic choice by the leadership of the organization to attempt to improve chances of success and longevity into the future. The organization has been significantly disrupted in light of the United States’ “war on terror,” the wars in Afghanistan and Iraq, and the increase of the United States’ drone program targeting al-Qaeda leadership. A change in the rhetoric of the group may indicate an attempt to remain durable and relevant. 
I examined one to two pieces of rhetoric from each chronological section I examined. This was a difficult choice to make but I believe it still provides an adequate and appropriate lens through which to examine the proposed shift. While the pieces I examine comprise a tiny subset of the whole pool of statements and messages issued by al-Qaeda, I believe the pieces that I chose are a realistic representation of that broader rhetorical pool. They cover common grievances and areas of interest to al-Qaeda, like the wars in Afghanistan and Iraq, the exploitation of Muslim lands and peoples by the West, and the Arab Spring movement. While examining such a small subset of the rhetoric prohibits any broad sweeping conclusions about the changes in the rhetoric of al-Qaeda, it can offer an interesting starting point for further rhetorical study. If it seems that a change in rhetorical strategy is present, then further examination could uncover a broader understanding of al-Qaeda’s rhetoric. However, if there does not appear to be a shift, that does not rule out the possibility that a rhetorical shift is present in al-Qaeda’s rhetoric, but perhaps in pieces I did not examine. Additionally, it is possible that a shift is present in rhetoric in its original Arabic, but those rhetorical tendencies are lost in translation. I do still believe however that my analysis is a useful starting point to determine if future efforts to examine the rhetorical strategies of al-Qaeda could potentially uncover more definitive trends.
The first piece I examine in the pre-September 11 category is the Ladenese Epistle: Declaration of war. Written by bin Laden, this piece was written in August, 1996 and originally published in a London-based newspaper bin Laden often utilized to transmit his views, Al Quds Al Arabi.[footnoteRef:12] The second piece I evaluate is the 1998 fatwa issued by bin Laden urging jihad against Americans. Also published by Al Quds Al Arabi, the fatwa was originally issued in Arabic and later translated.  [12:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 159.
] 

In the section covering post-September 11 rhetoric, I examine a piece by bin Laden released February 14, 2003. This piece, called “Exposing the New Crusader War,” and discusses the developments with the U.S. led coalition in Afghanistan.[footnoteRef:13] The next piece in this section that I examine is called “Advice of One Concerned,” by Ayman al-Zawahiri. It was released by al-Sahab on July 6, 2007, and covers Zawahiri’s ideas about the political future of the organization and the successes of the jihad thus far.[footnoteRef:14] [13:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214).
]  [14:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705).
] 

The final piece of rhetoric I examine falls into the post-2011 section, after the death of bin Laden as well as after the Arab Spring movement. This piece is the ninth episode of a series Zawahiri released, and is called “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” released by al-Sahab and was released February 29, 2012. This piece covers the political future of al-Qaeda as determined by Zawahiri following the Arab Spring and the increased prevalence of U.S. counterterror drone attacks.[footnoteRef:15] [15:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229).
] 












BACKGROUND/EVOLUTION:

	Al-Qaeda has threatened the security of the United States for decades. The organization did not come about rapidly or easily. Instead, it developed philosophically over decades and fused pieces of organizations together to become the formidable adversary that attacked the United States on September 11, 2001. To understand the evolution in the rhetoric of the organization, it is important to understand the influences and concepts the organization developed throughout its history. This section provides bsckground information and explanations of concepts that will be discussed in later sections.
THE PEOPLE BEHIND AL-QAEDA’S ORIGINS:
SAYYID QUTB:
	The philosophical foundation of al-Qaeda began long before the organization began recruiting and planning attacks. The origins of the al-Qaeda ideology begin decades before the organization was even a consideration, from Sayyid Qutb, an Egyptian Islamic ideologue.[footnoteRef:16] Qutb had been a devout Muslim for his entire life, having memorized the Quran at age 10.[footnoteRef:17] Qutb was a popular writer in his native country of Egypt, holding staunchly anti-communist and pro-Egyptian nationalist opinions.[footnoteRef:18] His writings began to draw the negative attention of the political Egyptian leadership, and eventually Qutb was forced to leave Egypt. Qutb traveled to America to continue his educational studies, and lived in the United States for a number of years. [16:  Lawrence Wright, The Looming Tower (New York: Vintage Books, 2007), 90.
]  [17:  Wright, 10.
]  [18:  Wright, 10.] 

	These years in the United States were formative in that they solidified the beliefs Qutb held about Islam and defined the West, especially America as opposing those beliefs in Islam. Qutb spent time in New York City, Washington, D.C., Greeley, Colorado, and in California. He studied English at Wilson Teachers College (now University of the District of Columbia) in Washington[footnoteRef:19] and studied at the Colorado State College of Education (now the University of Northern Colorado).[footnoteRef:20] His time in these American cities and towns formed a solid conception of the corruptness and lack of spiritual guidance in American life.  [19:  Wright, 17.
]  [20:  Wright, 20.
] 

	New York is held up among Americans as a welcoming beacon and a mixing pot of cultures and ideologies. Qutb saw the mixing of ethnic groups, races, and cultures but saw no sort of unifying religious guidance for the people. Life in Washington was good for Qutb, but the culture and attitude of that city, and the pushy narcissism so unattractive but common in Washington today further disillusioned Qutb with American life.[footnoteRef:21] Even in the small bucolic town of Greeley, Colorado, Qutb found a seedy underbelly of life that seemed like Americans had no moral compass or spiritual guidance. He felt that without a government to look out for the spiritual well being of its citizenry, it failed to fully protect and govern.  [21:  Wright, 18.
] 

Qutb returned to Egypt in 1950 seemingly more radical in his beliefs.[footnoteRef:22] During his time in America, the political situation in Egypt had steadily worsened. The secular government under the British occupation of Egypt was corrupt, inefficient, and unable to provide for the people basic needs as citizens of a country. In the interim, the Muslim Brotherhood developed that became critical for the continuation of Qutb’s ideological narrative. The Muslim Brotherhood came into being and began filling the voids left by the unpopular secular government. Public goods were provided by the Brothers, who acted as a political entity governing over the spaces abandoned by the government.[footnoteRef:23] The Brothers “created their own hospitals, schools, factories, and welfare societies; they even formed their own army and fought alongside other Arab troops in Palestine. They acted less as a countergovernment and more as a countersociety…”[footnoteRef:24] which allowed them to gain immense popularity among the people of Egypt. The idea behind the Brothers and their extensive resource allocation was to demonstrate the wholesome and beneficial character of Islam. Indeed, the Brothers were the first examples supporting what is commonly referred to today as “political Islam,” which considers Islamic rule the highest standard of governance.  [22:  Wright, 28.]  [23:  Wright, 29.
]  [24:  Wright, 29.] 

This Islamic rule seemed at face value to be what Qutb would have wanted in light of the occupation of his homeland by a deplorably Western power like Britain. However, in Egypt there were intense political disagreements. A coup led by Colonel Nasser deposed the British-backed leader and put Nasser at the helm of the Egyptian state. The problem with the new Egypt led by Egyptians was the fundamental divide between the secular government and the Muslim Brotherhood. Qutb maintained that any government that did not implement Sharia law as dictated in the Quran usurped the role of Allah in the lives of people. 
The Muslim Brothers fully supported the implementation of a Sharia state and the rule of Islamic law to dictate aspects of life in Egypt. The immense popularity of the Brothers among the populations they offered assistance to during the inefficiencies and corruption of the British-occupied secular government gave them a strong backing when explaining the desire for their position. Nasser, however, had the support of the army in which he served. The army helped him to stage his coup and remained loyal to him and his desire to maintain a secular regime of “…pan-Arab socialism, modern, egalitarian, secular, and industrialized, in which individual lives were dominated by the overwhelming presence of the welfare state.”[footnoteRef:25] The fundamental divide between Nasser and the army and the Muslim Brotherhood and their religious followers promised the Egyptian regime to a controversial head.[footnoteRef:26] Eventually, Nasser attempted to consolidate his power and imprisoned Qutb, setting Qutb on the path to his most significant contributions, his seminal work “Milestones”.  [25:  Wright, 32.
]  [26:  Wright, 31. “Milestones,” Sayyid Qutb, accessed October 23, 2014, http://majalla.org/books/2005/qutb-nilestone.pdf.
] 

Penned while he was incarcerated, Qutb’s “Milestones” put into writing all his ideas about the the Islamic world, and how he considered it was in a state of jahiliyyah, or the state of darkness similar to that before the time of the revelation of Mohammed.[footnoteRef:27] He believed that the regimes of secular Islamic states had fallen off the true path of Islam and were doing a disservice to Islam and their people. Not only were these regimes corrupt, but in the eyes of Qutb secular regimes were usurping the power of God. By letting man-made laws dictate the policies of the state, the leaders were ignoring the laws established for governance in the Quran. Qutb advocated for the “creation of a vanguard” to support and lead the devoted follower in the global Islamic revolution, which was the only true way to follow and practice Islam.[footnoteRef:28] Qutb’s “Milestones” became essential to bin Laden and future al-Qaeda operatives and leaders  in justifying and publicizing the movement and organization’s decisions. [27:  “Milestones,” Sayyid Qutb, accessed October 23, 2014, http://majalla.org/books/2005/qutb-nilestone.pdf.
]  [28:  “Milestones,” Sayyid Qutb, accessed October 23, 2014, http://majalla.org/books/2005/qutb-nilestone.pdf.] 

AYMAN AL-ZAWAHIRI:
Qutb was not the only individual that had a strong influence on al-Qaeda and it’s founder, Usama bin Laden. Ayman al-Zawahiri was the eventual “leader of Qutb’s vanguard” and the next critical influence on the foundation and formulation of al-Qaeda.[footnoteRef:29] Having read and held dear the beliefs in Qutb’s “Milestones,” Zawahiri began to develop a rhetorical discussion targeting Nasser and his secular regime. Not only was the regime in Egypt a concern, but Zawahiri, like Qutb, felt like Islam was in the midst of a serious struggle and in dire need of reform.[footnoteRef:30] The primary focus needed to be reform at home, in domestic governments and in the relationships with people living in Muslim-majority secular regimes. Only by taking care of the “near enemy,” the issues at home, would Islam and the followers of Qutb’s teachings and Zawahiri’s ideas be able to adequately address the “far enemy,” or the Western powers antithetical to their interpretation of Islam.[footnoteRef:31] Another essential goal of Zawahiri’s was to reinstate the caliphate, the height of Islamic power, influence, and spread as it was in the thirteenth century when Islam radiated out of the Middle East and expanded dramatically.   [29:  Wright, 38.
]  [30:  Wright, 46.
]  [31:  Wright, 46.
] 

Zawahiri began a secret underground organization operating as a cell, and gathered followers who believed in his goals for the future of Islam. Egypt’s regime was highly unpopular among devout Muslims, and Zawahiri’s cell was just one of many operating against the regime. Eventually, as Zawahiri and the leaders of other cells discovered each other’s existence, they realized that in order to effectively fight the regime and maintain longevity and the realization of their goals, cells would have to merge and collaborate. Eventually, Zawahiri’s cell merged with four other Cairo cells, to become the Jamaat al-Jihad, or just al-Jihad.[footnoteRef:32]  [32:  Wright, 50.
] 

While Qutb’s solidification in his beliefs against the West occurred after his time spent in America, Zawahiri was fundamentally impacted by his time spent assisting Afghan refugees fleeing Afghanistan in light of the Soviet occupation.[footnoteRef:33] Trained as a medical doctor, Zawahiri worked to treat the refugees harmed in the evolving war. The Soviet occupation served as a perfect opportunity for Zawahiri’s followers to begin developing tactics and strategy as well as solidifying their radicalism. The Afghan jihad against the Soviets was, in Zawahiri’s own words, “‘a training course of the utmost importance to prepare the Muslim mujahedin to wage their awaited battle against the superpower that now has sole dominance over the globe, namely, the United States.’”[footnoteRef:34] [33:  Wright, 52.
]  [34:  Wright, 54.
] 

Zawahiri’s cell continued to work against the secular regime of Egypt, led by Anwar al-Sadat after the death of Nasser.[footnoteRef:35] Sadat carried out a series of policies fundamentally opposed to the adherents of political Islam like Zawahiri and his followers, including a peace agreement with Israel and banning religious student associations.[footnoteRef:36] In response to the policies that were so antithetical to believers of a fused religious belief and government, Zawahiri’s cell began planning the assassination of Sadat, which eventually succeeded. Zawahiri continued to claim he had no idea about the planning of the assassination, and was only sentenced for three years of incarceration, most of which he served awaiting his trial.[footnoteRef:37] After his release from prison, Zawahiri left the volatile environment of Egypt and headed to Saudi Arabia, which was most likely where he first met the most fundamental character in the founding and development of al-Qaeda, Usama bin Laden. [35:  Wright, 46.
]  [36:  Wright, 57.]  [37:  Wright, 67.
] 

USAMA BIN LADEN:
	Usama bin Laden, the leader and main founder of al-Qaeda, was born in Saudi Arabia in 1957, the seventeenth of fifty-two children.[footnoteRef:38] Bin Laden’s religious devotion began to develop when he was fourteen, and his gym teacher was a Syrian member of the Muslim Brotherhood.[footnoteRef:39] His mother noticed changes in his behavior signaling his becoming more devout, including refusing to wear Western-style clothes outside of his school, praying more than the required five times a day, and becoming a strict enforcer of modesty and religiousness for himself and his siblings.[footnoteRef:40] [38:  “Osama bin Laden,” CNN, accessed January 10, 2014, http://www.cnn.com/CNN/Programs/people/shows/binladen/timeline.html.
]  [39:  Wright, 87.
]  [40:  Wright, 87.
] 

	The origins of al-Qaeda as it is known today began in earnest when its leader, Usama bin Laden, was studying in Jeddah, Saudi Arabia at the King Abdul Aziz University.[footnoteRef:41] The main ideological founder of the group, bin Laden’s religious knowledge grew while studying at the University. While he did not study economics at the university, he joined religious organizations and developed his beliefs.[footnoteRef:42] While he had long been a devoutly religious man, in his time at the University he had two instructors who profoundly impacted his life and his beliefs. The first of these instructors was Muhammed Qutb the brother of a major Islamic ideologue, Sayyid Qutb.[footnoteRef:43]  [41:  U.S. Library of Congress, Congressional Research Service, Al Qaeda: Profile and Threat Assessment, by Kenneth Katzman, CRS Report 33038 (Washington, DC: Office of Congressional Information and Publishing, August 17, 2005).
]  [42:  Wright, 90.
]  [43:  Wright, 1.
] 

	This idea deeply resonated with bin Laden. Saudi Arabia, bin Laden’s native country, was the site of destitute conditions and extreme poverty.[footnoteRef:44] Bin Laden took Qutb’s teachings to understand the problems in his society, and he began to feel resentment toward the regimes that claimed to serve the people but in reality took the revenues of their states and lived luxuriously. Bin Laden saw another potential enemy in Qutb’s teachings, and believed that powers outside the state were infringing on Islamic lands. The constant outpouring of oil to other countries around the world infuriated bin Laden, especially since the revenues of those sales were not benefitting the people who lived in the oil-rich lands. He viewed countries as sucking dry the Islamic nations, and he felt the political environment he lived in required a change. [44:  Wright, 71.
] 

	The second formative individual in Usama bin Laden’s life was Dr. Abdullah al-Azzam, who was a major player in the Muslim Brotherhood. He worked at the university in Jeddah bin Laden attended and led prayers at the school mosque.[footnoteRef:45] The mosque became one of bin Laden’s main comfort zones while at university. Azzam reinforced his understanding of the teachings of Qutb, and he began to develop strong feelings about the jahili state of the world he lived in.  [45:  Wright, 109.] 

Qutb was the philosophical base for the Muslim Brotherhood and influenced bin Laden’s developing ideology, but Azzam supported policies of action for bin Laden. As a self-proclaimed “freedom-fighter,” Azzam was not satisfied remaining in a university setting, and was drawn to the lure of the Afghan resistance to the Soviet occupation in the late 1970s.[footnoteRef:46] Azzam did finally go to Afghanistan to join the mujahedin, and returned frequently to stay with bin Laden in Saudi Arabia.[footnoteRef:47] The close friendship of bin Laden and Azzam solidified bin Laden’s desire to become a part of the jihad playing out in Afghanistan. While bin Laden could not originally get permission to go to Afghanistan himself to fight, he began supporting Azzam in recruiting efforts to draw other young Muslim men to join the cause.[footnoteRef:48]  [46:  Wright, 110.
]  [47:  Wright, 111.
]  [48:  Wright, 112.
] 

Bin Laden himself eventually did get to go to Afghanistan to join in the jihad along with Azzam. He used his familial connections and personal wealth to establish himself as a top financier of the mujahedin to gain more recruits to his global jihadist movement.[footnoteRef:49] The defensive war in Afghanistan was essentially a training ground for bin Laden and his recruits. It solidified the idea that Western powers were attempting to control the Middle East and bleed it dry of resources. While the Soviet Union certainly wanted to maintain access to the Middle East for oil and trade, bin Laden’s idea that Western powers simply wanted to bleed the Middle East was oversimplified. For the thousands of fighters and the mujahedin in Afghanistan, it was an immensely popular idea, and bin Laden’s rhetoric and group gained traction with the fighters. Individuals in Afghanistan were inundated with the rhetoric of bin Laden and believed that they were truly waging a jihad against manipulative Western powers. For the development of al-Qaeda, the experience fighters gained in Afghanistan let them leave that conflict radicalized, looking for future jihads, and solidified in their beliefs that Islam was under attack.  [49:  U.S. Library of Congress, Congressional Research Service, Al Qaeda: Profile and Threat Assessment, by Kenneth Katzman, CRS Report 33038 (Washington, DC: Office of Congressional Information and Publishing, August 17, 2005).
] 

Bin Laden and Azzam disagreed on how best to integrate the thousands of radicalized followers into a cohesive organization. Azzam wanted to utilize the fighters as a sort of emergency dispatch force, able to be sent to any nation in the world where perceptions of threatened Islam existed.[footnoteRef:50]  This targeted response force would be able to defend Islam in all corners of the globe, and protect Islam whenever needed. Bin Laden believed that the near enemy, the Muslim nations with corrupt secular governments, was the best place to dispatch the new forces of fighters.[footnoteRef:51] He felt that the corrupt secular regimes in Muslim nations were already threatening Islam. It was counterintuitive to wait until threats came about in other countries, essentially because Islam was being threatened in Muhammed’s own backyard.  [50:  U.S. Library of Congress, Congressional Research Service, Al Qaeda: Profile and Threat Assessment, by Kenneth Katzman, CRS Report 33038 (Washington, DC: Office of Congressional Information and Publishing, August 17, 2005).
]  [51:  U.S. Library of Congress, Congressional Research Service, Al Qaeda: Profile and Threat Assessment, by Kenneth Katzman, CRS Report 33038 (Washington, DC: Office of Congressional Information and Publishing, August 17, 2005).
] 

While the Afghan war against the USSR in the 1980s provided bin Laden, Azzam, and others the opportunity to organize and train fighters with the jihadi mentality, the 1990 Gulf War provided the first opportunity for the group to act on its ideology after being organized. Bin Laden and other like-minded individuals believed that the U.S. forces deployed to Kuwait to remove Iraq was just another example of the West bleeding Muslim lands dry and taking advantage of Muslim nations. Instead, bin Laden wanted the Saudis to raise their own army of mujahedin in order to combat the threat posed to Kuwait. The idea of a Western power coming to the defense of a Muslim nation was reprehensible to bin Laden, and he felt as though it was just another instance of Muslim lands being extorted and taken advantage of.[footnoteRef:52] Additionally, U.S. forces were based in Saudi Arabia in order to project power efficiently into Kuwait. To bin Laden, this appeared like a U.S. occupation of a nation home to some of the holiest sites in Islam. Bin Laden’s lobbying of the Saudi royal family to refuse to offer the U.S. basing and raise their own mujahedin to defend Kuwait led to a falling out between bin Laden and the royal family, who had long been a friend to bin Laden’s family.[footnoteRef:53] [52:  U.S. Library of Congress, Congressional Research Service, Al Qaeda: Profile and Threat Assessment, by Kenneth Katzman, CRS Report 33038 (Washington, DC: Office of Congressional Information and Publishing, August 17, 2005), 3.
]  [53:  Katzman, 3.
] 

Bin Laden moved from Saudi Arabia to Sudan in 1991 soon after his falling out with the Saudi royal family and began to consolidate power and influence with al-Qaeda there. He used his wealth and influence to train militants and support jihad efforts in places like Chechnya, the Balkans, the Philippines, and Kashmir, as well as funded some individuals in London.[footnoteRef:54] Eventually bin Laden overstayed his welcome in Sudan as well and was forced once again to relocate. In 1996 he moved locations to Afghanistan, entrenching himself in the country and supporting the Taliban regime.[footnoteRef:55] After the merging of bin Laden’s and Zawahiri’s groups into the concentrated al-Qaeda movement, they decided the best way to go about achieving their goals of a united Islamic state and removing corrupt regimes would be to force the U.S. out of the region. They felt the U.S. was supporting the corrupt, illegitimate secular regimes that did not follow the correct interpretation of Shari’ah law.  [54:  Katzman, 3.
]  [55:  U.S. Library of Congress, Congressional Research Service, Al Qaeda: Profile and Threat Assessment, by Kenneth Katzman, CRS Report 33038 (Washington, DC: Office of Congressional Information and Publishing, August 17, 2005).] 

IDEOLOGICAL FOUNDATIONS:
	There are several critical concepts inherent in Muslim culture that bin Laden and Zawahiri reinterpreted and included in the ideology of al-Qaeda. The first of these concepts is that of fitna. Fitna refers to chaos in the Muslim community, and occurred when Muslims rebelled against their leaders or when there was disorder and social disunity. In traditional Muslim customs fitna is unacceptable because the chaos and social disunity historically led to the chasm between Sunni and Shi’a Muslims. In order to prevent future cultural divides, a Muslim must never declare a jihad, or struggle, against another Muslim to gain power or governance. This concept was problematic for bin Laden and Zawahiri because many of the nations where they were attempting to project their influence and eradicate the influence of the U.S. were ruled by Muslims. Bin Laden rectified this issue by relying on the previous reinterpretation of fitna by an ancient Islamic scholar, Ibn Taymiyya. 
Alive during the turn of the fourteenth century, Taymiyya radically change the interpretation of fitna and what did and did not count as fitna. In Taymiyya’s time, the Mongols were ruling many traditionally Muslim lands and intermingling with Muslims. The Mongols would marry Muslims and take on the beliefs of Islam, but did not rule via the dictates of Shari’ah. Taymiyya considered Muslims who ruled with man-made laws as usurpers of God’s authority over mankind, and individuals who followed those laws were supporting that usurpation. According to Taymiyya, since the Mongols did not rule by Shari’ah law they were not true Muslims, and therefore the concept of fitna did not apply to the Mongol governments. Taymiyya took this concept further and determined that since the concept of fitna did not apply, it was not only acceptable for Muslims to work against these governments, but it was a duty for all devout Muslims to counter Mongol governments in order to reestablish solid Islamic governance. 
Another concept that morphed into the ideology of al-Qaeda is the idea of jahiliyya. Jahiliyya refers to the period of darkness and disorder that gripped the Muslim world before the revelation of Mohammed. An Islamic cleric that radically reinterpreted the concept of jahiliyya into a form that al-Qaeda was able take advantage of was Abd al-Wahhab. Wahhab was a cleric in the eighteenth century who believed that the Islamic community had fallen off the true path of enlightened Islam. Living in a time of social change and governmental transitions, Wahhab believed like Taymiyya that the Muslim communities that had turned away from the true practice of Islam were illegitimate governments. As such, it was the duty of every true Muslim not to support those governments and instead to attempt to overthrow them in order to establish a solid caliphate. Additionally, Wahhab was allowed to exclusively preach his message in Saudi Arabia so long as he provided religious justification for the Saudi ruling family’s governing decisions, which has continued to influnce the Saudi family’s role with religion. 
Wahhab’s arguments significantly influenced those of Qutb hundreds of years later. Qutb believed that the concept of jahiliyya gripped the entire world, not just the Muslim community. It was the duty of Muslims to wage jihad against the jahiliyya throughout the world, which would restore the pure Islamic caliphate, please God, and end the global state of jahiliyya. This interpretation fed directly into the understanding of Islam that bin Laden used to found al-Qaeda.
THE ATTACKS:
	During al-Qaeda’s growth and solidification, the attacks the group perpetrated developed against the “far enemy” of the U.S. In the lead-up to the devastating attacks of September 11, 2001, al-Qaeda consistently conducted a number of attacks against U.S. interests abroad and one domestic attack. While none of the attacks were of the scale and devastation of September 11, they demonstrate an increasing momentum for al-Qaeda and a reflection of increasing hostility toward the U.S.
	Some attacks, including the 1992 bombing of a hotel in Yemen where U.S. troops were waiting to be deployed to Somalia, were not fatal.[footnoteRef:56] In 1993, Ramzi Yousef and others successfully attacked the World Trade Center by driving a truck armed with a bomb into the parking garage below the towers. Two years later, in Ethiopia members of al-Qaeda supposedly aided an assassination attempt on Mubarak, and successfully bombed a U.S. military facility in Riyadh, Saudi Arabia, killing five Americans.[footnoteRef:57] In 1996, al-Qaeda was credited with bombing the Khobar Towers in Saudi Arabia, another symbol of the West’s influence in the country and killed 19 American airmen.[footnoteRef:58]  [56:  U.S. Library of Congress, Congressional Research Service, Al Qaeda: Profile and Threat Assessment, by Kenneth Katzman, CRS Report 33038 (Washington, DC: Office of Congressional Information and Publishing, August 17, 2005).
]  [57:  U.S. Library of Congress, Congressional Research Service, Al Qaeda: Profile and Threat Assessment, by Kenneth Katzman, CRS Report 33038 (Washington, DC: Office of Congressional Information and Publishing, August 17, 2005).
]  [58:  U.S. Library of Congress, Congressional Research Service, Al Qaeda: Profile and Threat Assessment, by Kenneth Katzman, CRS Report 33038 (Washington, DC: Office of Congressional Information and Publishing, August 17, 2005).] 

	In 1998, the attacks escalated in terms of targeting and deadliness. Al-Qaeda is credited with bombing two American embassies, in Kenya and Tanzania respectively. Embassies are considered part of the sovereign soil of a nation, and a blatant attack on a piece of America was symbolically significant for al-Qaeda. These attacks were the deadliest in al-Qaeda’s history to date, killing approximately three hundred. Also during this time, the Clinton administration received continued intelligence about the dangers of al-Qaeda and increased attempts to counter the group as it became clearer that their attacks were becoming increasingly deadly and anti-American. The Clinton administration repeatedly used cruise missiles to attempt to remove the threat of al-Qaeda and perform a decapitation strike against bin Laden. These attempted strikes played into the message of al-Qaeda that the West was at war with Islam and Muslim nations. In 1999 al-Qaeda planned attacks on religious sites in Jordan as well as an attack on the LA international airport, but both were thwarted. The Clinton administration attempted in 1999 a strike against bin Laden, but the strike failed.[footnoteRef:59]   [59:  U.S. Library of Congress, Congressional Research Service, Al Qaeda: Profile and Threat Assessment, by Kenneth Katzman, CRS Report 33038 (Washington, DC: Office of Congressional Information and Publishing, August 17, 2005), 5.
] 

The final significant attack perpetrated by al-Qaeda leading up to September 11 was the bombing of the USS Cole, which was docked for refueling in the Port of Aden, Yemen in 2000. The ship was seriously damaged and seventeen sailors were killed.[footnoteRef:60] After this attack, the U.S. worked to engage any available options to counter al-Qaeda and the Taliban government hosting it. Clinton’s administration used attempts through diplomacy and economic sanctions to achieve compliance, but these attempts were met with limited success.[footnoteRef:61] The U.N. Security Council passed a resolution blocking all trade with military shipments and military advice to the Taliban at the end of 2000, and the year before the U.S. froze Taliban assets in the United States.[footnoteRef:62]  [60:  Katzman, 5.
]  [61:  Katzman, 5.
]  [62:  Katzman, 5.] 

	With the exception of the 1993 World Trade Center bombings, which were carried out by individuals in the United States, none of al-Qaeda’s attacks were significantly deadly and based in America. September 11 changed that. Nineteen hijackers seized four airplanes and drove two of them through the World Trade Center towers in NYC, collapsing the building. Another aircraft hit the Pentagon, and the final hijacked plane was taken back by the passengers and crashed into a field in Shanksville, PA. None of the people on the flights survived, and the total casualties from the attacks were nearly three thousand innocent people.

1996 LADENESE EPISTLE:

	The first statement released by Usama bin Laden that I chose to examine was his Ladenese Epistle: Declaration of War, released in 1996. The Ladenese Epistle was published in the Al Quds Al Arabi newspaper in London, which was sympathetic to bin Laden’s views.[footnoteRef:63]  [63:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 159.


] 

	In examining the Ladenese Epistle, I expect to find a framework for the future rhetoric of al-Qaeda. I believe this piece will establish a baseline of the four categories: exigence, grievance, audience, and form/structure, that I will be able to compare future pieces of rhetoric against. As this is one of the chronologically first important pieces of al-Qaeda’s rhetoric, it was a logical choice to examine first.
EXIGENCE:
The Ladenese Epistle, like the vast majority of al-Qaeda rhetoric before the attacks of September 11, is deliberately structured to mitigate this concern. The exigence, or specific circumstances surrounding the issuance of this particular piece of rhetoric, in which bin Laden and Zawahiri were operating required them to target the rhetoric toward populations of Muslims for them to channel their faith into the ideology. Before considering the historical context and other aspects of the rhetoric, it is essential to establish the religious baseline needed for the Epistle to carry weight among Muslims. Bin Laden and Zawahiri’s idea of “offensive jihad” and the need to remove enemies from typically Muslim lands ran counter to the traditional interpretation of jihad in Islam. Traditionally, the concept of a jihad was a personal defensive struggle against threats to Islam. Bin Laden and Zawahiri reinterpreted this concept in their rhetoric and considered it the duty of Muslims to seek out threats to Islam, whether they were local or not, and to remove those threats. To justify the idea of sending Muslims out to attack, the call to war needed to contain significant religious justifications, which the Ladenese Epistle accomplishes. 
The Epistle begins with supplications to Allah and immediately begins to lay groundwork to set bin Laden as a devout follower of Allah. The first paragraph asks for Allah’s help and forgiveness, and sets forth the idea that “who ever been [sic] guided by Allah will not be misled, and who ever has been misled, he will never be guided.”[footnoteRef:64] This serves to clearly state for readers that whatever their misgivings may be about the ideas in the piece, since Allah guides bin Laden and his followers, they will not be misled. Bin Laden continues to establish himself as a loyal and just follower of Islam and Muhammed, mentioning one of the pillars of Islam: “I bear witness that there is no God except Allah- no associates with him- and I bear witness that Muhmanned is His slave and messenger.”[footnoteRef:65] The opening establishes that everything that follows comes from a true believer, who other Muslims can trust and believe in. Beginning by establishing this initial credibility and personal moral qualification is critical to bin Laden’s later rhetoric resonating with the broader Muslim community he is addressing.  [64:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 159.
]  [65:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 159.


] 

After this initial opening that establishes bin Laden’s personal devoutness and legitimacy, he continues by quoting portions of the Qur’an and religious doctrine. By explicitly stating portions of scripture at the beginning of his text, bin Laden sets a specific frame and mindset for the audience as they continue to read. The sections of the Qur’an included mention concepts like the constant watchfulness of Allah over those he created in his image, being constantly mindful of every individual’s duty to Allah as a Muslim, the forgiveness that Allah grants all obeisant Muslims and the success granted to obeisant Muslims. He also alludes to the omnipotence and overarching goodness and power of Allah, as well as the idea that believing in Allah provides individuals with all that is good and necessary for a fruitful life, and those who do not believe in Allah will not receive the same quality in life.[footnoteRef:66]  [66:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 160.


] 

GRIEVANCE:
The grievances bin Laden lists consists of the treatment of Muslims by the enemy, United States, the West, and the corrupt illegitimate Muslim regimes like the Saudi regime. Additionally, bin Laden details extensively how Muslims have been taken advantage of by the “Zionist Crusaders” and by the Islamic governments that cooperate with the crusaders. He details how those alliances intend to bleed the Muslim populations dry of their rightful resources and how their presence in the land of the two holy places and their influence on Muslim communities and governments is seriously damaging to the health of the Ummah. 
Then it must provide religious backing explaining why it is imperative, from the mujahideen’s perspective, that Muslims must wage a jihad against the enemies bin Laden details. The grievances portion of the Epistle explicitly states who bin Laden considers the enemy, primarily the West and the United States, and his feelings about how those groups became the enemy. Bin Laden begins his litany of grievances by describing the injustices perpetrated against the Muslim people he considers his constituents. The first sentence describing the grievances of Muslims is, 
“It should not be hidden from you that the people of Islam had suffered from aggression, iniquity and injustice imposed on them by the Zionist-Crusaders alliance and their collaborators; to the extent that the Muslims blood became the cheapest and their wealth as loot in the hands of the enemies.”[footnoteRef:67] [67:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 160.
] 



The grievance 	here is the exploitation of Muslims and the resources of Muslim lands. The enemy is the “Zionist-Crusader alliance” of Israel, Western powers, especially the United States, and these enemies became the enemy through their exploitation of Muslims and their resources.
Bin Laden continues to describe grievances of the Muslim population, discussing how the “Zionist-Crusader alliance” occupying the land of the two Holy Places is the greatest offense to face Muslims since the death of the Prophet.[footnoteRef:68] After this, bin Laden mentions for the first time a refrain that continues throughout the Epistle: “(We bemoan this and can only say: ‘No power and power acquiring except through Allah’).”[footnoteRef:69] According to bin Laden, regimes that rule without the pure application of Shari’ah law are illegitimate, because secular governments usurp the power of Allah. Therefore, bin Laden also believes that Allah himself is accepting and supportive of the jihad. Therefore, if Allah is in support of the jihad against the corrupt and secular regimes that are usurping Allah’s authority and holding down the broader Muslim populations, then that jihad is noble and just. By continuing to repeat this phrase throughout the Epistle after controversial comments or a new target of the jihadist violence, bin Laden ensures that there is no point in his rhetoric where a reader may be confused about the legitimacy or justification of the jihad. Using the sentiment that the true power comes from Allah, and Allah supports the jihad according to bin Laden, the repetition of this phrase after any politically or religiously contentious comment reinforces justification for the jihad. [68:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 161.
]  [69:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 161.

] 

	The specificity of the grievances is stated explicitly and is numbered in an orderly manner in order to drive home the litany of injustices Muslims have endured as well as why the regimes are corrupt and illegitimate. Bin Laden emphasizes that not only are Muslims harmed by the “Zionist Crusader alliance” but also by illegitimate regimes that rule Muslims, such as the Saudi regime. His first numbered point is one that he adapted from Taymiyya, or the idea that regimes that do not follow a strict and pure interpretation of Shari’ah law are illegitimate and should be fought against, and that because these regimes are illegitimate fighting against them will not cause a fitna. Similar to the Mongols in Taymiyya’s time, the regimes bin Laden discusses, including both Western and secular Islamic regimes, are illegitimate and must be fought against. According to bin Laden, any institution of government that rules not according to the application of Shari’ah but by man-made law constitutes a serious usurpation of Allah’s power and influence and must be fought against. 
For example, bin Laden continues discussing ways in which the Saudi regime and other regimes complying with the West have damaged their legitimacy and do not deserve to remain in power, including the “inability of the regime to protect the country, and allowing the enemy of the Ummah – the American crusader forces – to occupy the land for the longest of years.”[footnoteRef:70] The Saudi regime had been compliant with the United States in times like the Gulf War and allowed troops to be stationed within the bounds of their territory, which also contains the two holiest sites in Islam.  [70:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 163.

] 

To bin Laden, the Saudis were not only usurping Allah’s power but also unable to protect their regime from the American crusaders who wanted only to bleed Muslim lands dry of their resources. One of the most interesting points bin Laden makes about why jihad is an appropriate and necessary path of action is that individuals had tried to peacefully change the status of the Saudi regime. According to bin Laden, individuals had wanted to reform the corrupt regime and had sent letters, petitions, reports and reminders to the government in order to inspire change. The people had “…explored every avenue and enlist every influential man in their movement of reform and correction.”[footnoteRef:71] Interestingly, while man-made secular democratic governmental institutions violate Allah’s authority via the correct use Shari’ah law, individuals who had democratically attempted to reform their government to the proper following of Shari’ah through peaceful petitions  were admirable to bin Laden. This could serve as reinforcement for the justification of the jihad. If followers attempted to reform through every peaceful way possible and have been ignored, then a revolt seems more justified even if bin Laden opposes democratic rule in general. [71:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 164.

] 

Bin Laden continues to mention how individuals who sought to reform the government were not acknowledged by the Saudi regime. Therefore, since every reasonable avenue to attempt reform was attempted short of violence, the only logical next step was one of jihad in order to restore the pure practice of Islam. Like Taymiyya, bin Laden emphasizes explicitly that if governments decided “…to use man made law instead of the Shari’ah and to support the infidels against the Muslims, that is one of the ten ‘voiders’ that would strip a person from his Islamic status.”[footnoteRef:72] Bin Laden reinforces this concept with supporting verses removed from context from the Qur’an. For individuals who read this, they see an Allah-supported indictment against an illegitimate regime harmful to Muslims. The grievances put forward against the Islamic governments bin Laden wants to depose therefore appear to be directly supported by Allah, and increasingly legitimate. [72:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 166.
] 

	The grievances against the “Zionist Crusader alliance” that harms Muslim populations are even more blatantly laid out. Again citing Taymiyya, bin Laden states that “…after Belief (Imaan) there is no more important duty than pushing the American enemy out of the holy land.”[footnoteRef:73] He goes on to mention that because this is a priority, it is a Muslim duty to attempt to carry out that removal to the best of each person’s abilities. Indeed, bin Laden goes on to say that “…if the danger to the religion from not fighting is greater than that of fighting, then it is a duty to fight them even if the intention of some of the fighter is not pure…”[footnoteRef:74] Even if some Muslims waging the jihad do not have pure intentions and are attempting to take advantage of the chaos to further themselves and their societal or career positions, the greater good is more important. The well-being of the Ummah will be better with impure fighters helping to throw off the oppressive regimes and “crusaders” of the west than allowing the status quo to remain.   [73: Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 168.
]  [74:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 169.] 

AUDIENCE:
	The audience targeted by bin Laden in the 1996 Ladenese Epistle is the entire Muslim community, or Ummah. Bin Laden writes this religiously infused call to war so that the entire Muslim community held down by the enemy can contribute to the effort to fight. While the Epistle does contain a longer section specifically dedicated to appealing to young males, the entire Ummah is targeted and the Epistle details opportunities for many different demographics to contribute to the jihad.
	The first audience in the Ummah bin Laden addresses is men. He says, “Today your brothers and sons, the sons of the two Holy Places, have started their Jihad in the cause of Allah, to expel the occupying enemy from the country of the two Holy places,”[footnoteRef:75] suggesting that the targets of his rhetoric are the broad Muslim community, especially men. He later states that “The Mujahideen, your brothers and sons, requesting that you support them in every possible way by supplying them with the necessary information, materials and arms.”[footnoteRef:76] By addressing the broader Muslim community and requesting that they support the mujahideen in any way possible, bin Laden offers an opportunity for other members of the Muslim community to become engaged in the jihad in any way that they are able, including supplying information or arms. Bin Laden was well aware that not all individuals in the community are equally able to take up arms and fight the jihad, and so he considered various strategies for the community as a whole to undertake in order to support the jihad. Sacrificing during war efforts is an ancient concept certainly not unique to the jihad bin Laden called for. When groups have limited resources they must sacrifice in order to sustain the war effort. In bin Laden’s view, continuing to support American goods is counterproductive because it aids the U.S. economy as well. Similar to Americans sacrificing during WWII for the soldiers to have rations, bin Laden considers the consumption of American goods in Muslim lands a serious transgression that only strengthens the U.S. economically. By boycotting American goods, the entire Muslim community can engage in and support the jihad. Bin Laden emphasizes this point by saying,  [75:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 175.
]  [76:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 175.] 

“My Muslim Brothers (particularly those of the Arab Peninsula): The money you pay to buy American goods will be transformed into bullets and used against our brothers in Palestine and tomorrow (future) against our sons in the land of the two Holy places. By buying these goods we are strengthening their economy while our dispossession and poverty increases.”[footnoteRef:77]  [77:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 176.
] 


While men were certainly the target focus group for the militant operations in the jihad bin Laden calls for, women were not overlooked. According to bin Laden, “We expect the women of the land of the two Holy Places and other countries to carry out their role in boycotting the American goods.”[footnoteRef:78] The incorporation of women into a call to jihad intended for men indicates that bin Laden’s audience is the broader Islamic community. This reinforces the claims he made earlier in the Epistle that the entire Muslim community was harmed by the crusaders and that the community as a whole needed to take back their lands to reinstate the caliphate. By providing explicit ways for different portions of the community to get involved and aid in the jihadi process, bin Laden reinforces his audience of the Muslim community and gives direction and guidance for how to assist and carry out the jihad. [78:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 177.] 

Perhaps the most important audience in bin Laden’s call to jihad is his blatant targeting of youths, especially men and boys. Near the end of the Epistle bin Laden addresses the youths specifically, imparting “…a very important message to the youths of Islam, men of the brilliant future of the Ummah of Muhammad.”[footnoteRef:79] Bin Laden details the active involvement of Islamic youths throughout recent historical violence against Muslims, praising them for their involvement against the Russian occupation of Afghanistan, the Serb presence in Bosnia-Herzegovina and Chechnya, as well as in Tajikistan. He goes on to ask the West and the U.S. forces that if the young men of Islam were willing to take up arms to defend these lands where they did not live, to consider how much more enthusiastically they would take up the call to jihad to protect their homelands. Bin Laden states that since the youths of Islam went to assist those Islamic peoples who needed help, they themselves would receive help in their time of need. In fact, “To liberate their sanctities is the greatest of issues concerning all Muslims; It is the duty of every Muslims in this world.”[footnoteRef:80] Clearly stating that for every Muslim to assist one another and maintain the cohesiveness and excellence of the Islamic community reinforces the broad audience of the Epistle as well as the command and call to jihad.  [79:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 177.
]  [80:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 180.
] 

Tied into the message to the youths of Islam is the final audience target of the Epistle: the West, the U.S., and even specific individuals in the U.S. including then-Secretary of Defense William H. Perry. Bin Laden directly appeals to Perry and says, 
“These youths love death as you loves life. They inherit dignity, pride, courage, generosity, truthfulness and sacrifice from father to father. They are most delivering and steadfast at war. They inherit those values from their ancestors (even from the time of the Jaheliyyah, before Islam). These values were approved and completed by the arriving Islam as stated by the messenger of Allah…”[footnoteRef:81]  [81:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 180.] 


Bin Laden’s direct appeal to the U.S. Secretary of Defense claiming that the youth of Islam are practically unbeatable because of their values and their love of death serves two purposes. It speaks to Americans and the man heading their entire defense efforts and tells them that there is practically no hope in fighting the young men of Islam. Additionally, it inspires young Muslims who read it to know that they are so formidable to the West and to understand that the qualities of their fighting, including the love of death as Americans love life, are completely counter to the tactics and abilities of Americans. American forces seek to win wars by saving as many friendly soldiers as possible and defeating as many enemy soldiers as possible. This tactic of fighting is opposite that of the jihad, which contains some fighters who seek out their own death in order to bring about deaths of their enemy to further their cause. These opposing strategies for war fighting make bin Laden’s arguments about the mujahideen being so formidable more compelling. 
As the Epistle goes on, bin Laden details the idea of martyrdom and its desirability, reaching potential-martyrs as an audience. He explains how death is an inevitable reality for all people, but that because of this reality he quotes Saheeh Al-Jame’ As-Sagheer as saying “ ‘If death is a predetermined must, then it is a shame to die cowardly.’”[footnoteRef:82] Young men of Islam will never die cowardly if they die in the jihad in order to protect their religion and their homeland bin Laden argues, and he continues to describe the benefits of martyrdom as delivered by Allah. “{…He will by no means allow their deeds to perish. He will guide them and improve their condition. and cause them to enter the garden – paradise – which He has made known to them}.”[footnoteRef:83] He continues by describing how the best martyrs are those that go willingly and eagerly into the fight without shying away from death, and continues to describe benefits to martyrdom as quoted from Saheeh Al-Jame’ As-Sagheer:   [82:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 181.
]  [83:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 181.
] 


“…a martyr privileges are guaranteed by Allah; forgiveness with the first gush of his blood, he will be shown his seat in paradise, he will be decorated with the jewels of belief (Imaan), married off to the beautiful ones, protected from the test in the grave, assured security in the day of judgment, crowned with the crown of dignity, a ruby of which is better than this whole world (Duniah) and its entire content, wedded to seventy two of the pure Houries (beautiful ones of Paradise) and his intercession on behalf of seventy of his relatives will be accepted’.”[footnoteRef:84] [84:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 182.] 


	Most importantly, bin Laden mentions that in fighting the U.S., the reward is double that of any other enemy. Not only does martyrdom offer benefits to individuals who fight in the name of Allah in support of Islam, but the reward is even greater for fighting American enemies. This is an important point in the development of the targeted audience. Americans know what the jihadists believe they are entitled to by dying for their cause, and young individuals who read and take to heart the rhetoric and promises know exactly what is waiting for them in Paradise. 
	These audiences bin Laden targets all serve a specific purpose. The women and broader Ummah are urged to carry out the jihad in any way that they are able, in order to make the fighting easier for the men who carry out the fighting. The youth of Islam are the target audience bin Laden intends to take up the arms for the jihad, since they are best able to fight, usually do not yet have families and children to traditionally support, and are able to buy into the jihadist ideology. Bin Laden addresses Americans and citizens of the West in his rhetoric in order to warn them about the ensuing jihad and their inevitable destruction.
FORM & STRUCTURE:
The form and structure of this piece of rhetoric is designed to accomplish several things. In order for bin Laden to overcome the obstacle of having no formal religious training, he relies heavily on religious clerics and thinkers that came before him in order to offer legitimacy to his claims. In addition to older and well-established Islamic thinkers that bin Laden quotes heavily, he also regularly cites the Qur’an in order to offer support to his claims. By adding verses alongside his rhetoric, he offers a sense of increased legitimacy to his assertions that would not be available otherwise. The beginning of the Epistle is structured like a formal structured religious opening of prayer or worship. Verses and supplications are common and repetitive in order to set the religious context of the following rhetoric. 
Throughout the middle of the Epistle, bin Laden continues to discuss in juxtaposition the assertions he makes about the grievances facing the Muslim community and the religious need and justification to rectify those grievances. At the end of the Epistle, bin Laden offers supplications and continued prayers in order to frame the rhetoric with religious contexts. By ending the Epistle and his declaration of war with prayers bin Laden offers continued legitimacy to his jihad and inspiration to the Ummah he targets. He asks Allah for continued security, for steadfastness, and for unity among all Muslims as they wage the jihad. He again references that only power and goodness derives from Allah, in order to reinforce the idea that without Allah’s blessing struggling against the enemy would be impossible and wrong, but the blessing from Allah makes it critical that all Muslims do their duty. 
The form of the piece also uses a number of rhetorical devices in order to make the case more relatable and powerful. Bin Laden uses a number of rhetorical questions to drive home his point, as well as a call and response structure for the Epistle. For example, bin Laden says, “The youths were the companions of Muhammad (Allah’s Blessings and Salutations may be on him), and was it not the youths themselves who killed Abu-Jahl, the Pharaoh of this Ummah?”[footnoteRef:85] Rhetorical questions serve to emphasize his points and to engage his audience in his statements.  [85:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 178.
] 

With a continuous refrain mentioning that power only comes through Allah, and Allah justifies the jihad, bin Laden regularly reinforces the justification of the jihad. The tone of the Epistle takes on a prayer-like context itself as it offers a call and response feeling like a prayer during worship. For example, bin Laden recites an almost psalm-like prayers to Allah, “O Lord, make the youths of Islam steadfast and descend patrience on them and guide their shots! O Lord, unify the Muslims and bestow love among their hearts! O Lord pour down upon us patience, and make our steps firm and assist us against the unbelieving people!”[footnoteRef:86] This allows for the reinforcement of the religious justification of the text, and serves to inspire the audience. Additionally, by ending the piece with prayers and religious supplications to Allah, bin Laden puts the piece in a context of religious justification and pure feeling.  [86:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 191.] 






1998 TEXT OF FATWA AGAINST THE AMERICANS:
EXIGENCE:
	Like the 1996 Ladenese Epistle, the text of bin Laden’s Fatwa against Americans was published in the al-Quds al-Arabi newspaper in London February 23, 1998.[footnoteRef:87] The situational context of the 1998 fatwa is very similar to the 1996 declaration of war, but in the two years that passed between the publications of each piece of rhetoric the grievances which bin Laden dictates accumulated. After the 1996 Epistle, al-Qaeda continued to develop and grow. The organization merged with Zawahiri’s Egyptian Islamic Jihad, because each fulfilled a need the other had.[footnoteRef:88] While bin Laden was primarily focused throughout his young adulthood with the Soviet occupation of Afghanistan and expelling the “infidels” from Muslim lands, Zawahiri had much stronger political motivations. Zawahiri and his Egyptian Islamic Jihad focused on political change in Egypt and Islamist rule, while bin Laden had not yet considered political motivations and changing governments.[footnoteRef:89] Zawahiri understood that the difficult realities in Egypt at the time his Islamic Jihad was operating made longevity for his group a serious concern that needed attention. By joining forces with bin Laden and combining the groups, Zawahiri’s group gained an extensive network of financiers and contacts, while bin Laden’s group gained a local political agenda in addition to the goal of expelling the infidels.[footnoteRef:90] [87:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 56. 
]  [88:  Wright, 146.
]  [89:  Wright, 146.
]  [90:  Wright, 146.] 

	The two groups merging into one unified organization was a useful survival strategy, and both leaders needed to compromise. The 1998 Fatwa provides a message from the unified group seeking to elevate the jihad from simply a local effort to expel invaders from Muslim lands to a full-scale conflict with Western influences everywhere. The exigence in this declaration seems to indicate that the rhetoric changed in the two years since the Ladenese Epistle in order to overcome strategic obstacles and challenges to the organization’s success. Since the goals of the organization changed a bit when the two groups merged, the rhetoric and message of the group seems to logically shift as well. Similar to the Ladenese Epistle, the 1998 Fatwa begins with a religious tone. The organization’s concern with maintaining religious legitimacy was still prevalent, explaining the tone of the piece. 
Unlike the 1996 Ladenese Epistle, the 1998 Fatwa is a shorter piece of rhetoric, and the religious context and tones at the beginning of the piece are likewise shorter. Interestingly, fatwas, or religious rulings, traditionally are only legitimate and able to be released by an Imam. Neither bin Laden nor Zawahiri had extensive religious instruction or training, nor were imams able to issue a binding fatwa. Other signatories to the piece were Abu-Yasir Rifa’i Ahmad Taha, of the Egyptian Islamic Group, Shaykh Mir Hamzah, secretary of the Jamiat-ul-Ulema-e-Pakistan, and Fazlur Rahman, amir of the Jihad Movement in Bangladesh.[footnoteRef:91] These leaders of other extremist groups offer greater legitimacy to the piece, and provide a united front of extremist groups for al-Qaeda as they declare war against the United States. The need to establish religious legitimacy ought be more important for this piece of rhetoric as compared to the Ladenese Epistle, since a fatwa urging jihad is so traditionally reserved for learned imams to issue. The 1998 Fatwa begins with praise to Allah and descriptions of his power, but also includes sections right from the beginning mentioning Allah’s call to “…fight and slay the pagans wherever ye find them, seize them, beleaguer them, and lie in wait for them in every stratagem (of war)…”[footnoteRef:92] Direct and to the point, this piece immediately establishes a religious framework to justify the rest of the calls to action in the piece.  [91:  Usamah Bin-Laden et al., Federation of American Scientists. http://www.fas.org/irp/world/para/docs/980223-fatwa.htm.

]  [92:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 56.
] 

	The Fatwa continues to list specific grievances in explicit detail. The grievances are similar to the 1996 Ladenese Epistle, and stem from the feeling that Western powers are preying on the resources in Muslim lands. The Fatwa states that the Arabian Peninsula has never experienced “…forces like the crusader armies spreading in it like locusts, eating its riches and wiping out its plantations.”[footnoteRef:93] It continues to characterize Western powers not only as crusaders, but also as a group who “…are attacking Muslims like people fighting over a plate of food.”[footnoteRef:94] Bin Laden’s portrayal of Muslims as a population that the West disrespects and takes advantage of resonates throughout the rest of this piece and many other pieces of rhetoric, and provides the justification for further specific grievances. [93:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.
]  [94:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.

] 

	As the piece continues, bin Laden lists numerically three “facts” or grievances that are clear demonstrations of how the West, and particularly Americans, declares war on Islam and Muslims. First, bin Laden mentions how “…for over seven years the United States has been occupying the lands of Islam in the holiest of places, the Arabian Peninsula…” The concept of invading armies basing themselves in holy Muslim lands is extremely offensive to bin Laden and he believes is disrespectful to Islam. According to bin Laden, since the West is “occupying” these places, a use of force via jihad is a justified response in order to expel the occupiers. This is a theme that echoes through early rhetoric to later pieces. For example, Bin Laden mentions the United States using bases in the Peninsula, or Saudi Arabia, as a stepping-stone to conduct measures against Iraq in the Gulf War.[footnoteRef:95] [95:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.
] 

	Bin Laden’s next grievance, like the Ladenese Epistle, is against the American presence during the Gulf War and the consequences of that war on the Iraqi people. Bin Laden reminisces on the First Gulf War and the devastation following it, and states that “…the Americans are once again trying to repeat the horrific massacres, as though they are not content with the protracted blockade imposed after the ferocious war or the fragmentation and devastation.”[footnoteRef:96] Bin Laden continues to portray the United States as an aggressor to justify the jihad against them, and mentions, “So here they come to annihilate what is left of this people and to humiliate their Muslim neighbors.”[footnoteRef:97] This strong language elicits feelings of anger and paints the United States’ actions as unjustified aggression, which serves to further justify a Muslim retaliation via jihad. In this way, the aggression of the U.S. is unwarranted and intended to rob Muslim lands, and therefore a jihad is a reasonable, even commendable, response.  [96:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.
]  [97:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.
] 

	The third grievance bin Laden explicitly states in the Fatwa is the way he believes the United States works “…to serve the Jews’ petty state and divert attention from its occupation of Jerusalem and murder of Muslims there.”[footnoteRef:98] Bin Laden argues that the U.S. support of Israel is an act of war against Islam and all Muslims. In bin Laden’s mind the survival of Israel would destroy Muslim states and the United States supporting Israel indicates a desire to destroy and separate the unity of Muslim states.[footnoteRef:99] The survival of a Jewish state without a unified state for Muslims under Shari’ah law seems to run counter to the desires of al-Qaeda for a  unified Islamic caliphate. Therefore bin Laden argues that a jihad in order to defend Muslim lands against this destruction supported by the U.S. is critical in order for Muslims and their homelands to survive. [98:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.]  [99: FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.
] 

	When bin Laden details these three main grievances of Muslims against the West, he argues, “All these crimes and sins committed by the Americans are a clear declaration of war on God, his messenger, and Muslims.”[footnoteRef:100] He makes this clear declaration almost immediately before issuing the Fatwa requiring jihad against Americans. Before the Fatwa, however, bin Laden mentions two imams, Imam Bin-Qadamah, Imam al-Kisa’i, al-Qurtubi, and someone he refers to as “the shaykh of al-Islam” all of whom held that “…jihad is an individual duty if the enemy destroys the Muslim countries.”[footnoteRef:101] By citing several imams and Islamic thinkers, bin Laden again ties himself to other theologically educated individuals. As bin Laden agrees with other religious scholars, however on the fringe they may be, his religious beliefs gain an air of legitimacy. It is after establishing this religious legitimacy that bin Laden finally issues the Fatwa itself. Bin Laden states “The ruling to kill the Americans and their allies – civilians and military – is an individual duty for every Muslim who can do it in any country in which it is possible to do it…”[footnoteRef:102]  [100:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.
]  [101:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.]  [102:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 58.] 

AUDIENCE:
The intended audience of the 1998 Fatwa is noteworthy. While in the Ladenese Epistle bin Laden called on all Muslims to participate in the jihad to their abilities, he also mentions possible options for jihad depending on different groups’ demographics by calling on women to boycott goods, for the young men to fight the jihad themselves, etc. There is no such differentiation of options based on age or gender in this Fatwa. Once bin Laden issued the Fatwa, bin Laden argued it was a religious duty required by God for any Muslim anywhere to fight against the influence of the West and the Americans in any way they could in any place they could. This marked escalation from previous calls to jihad is significant in that it elevated the stakes of the conflict with the West. Bin Laden was no longer was content to simply boycott Western goods or fight against Western occupation in Muslim lands, instead he declared it a religious duty for all Muslims to kill not only Americans but also their allies in any country they could. Bin Laden continues to call on every Muslim “…to comply with God’s order to kill the Americans and plunder their money wherever and whenever they find it.”[footnoteRef:103]  [103:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.
] 

There is one portion of the Fatwa that makes a call to a specific audience, like the earlier Ladenese Epistle. Bin Laden specifies his audience by saying, “…call on Muslim ulema, leaders, youths, and soldiers to launch the raid on Satan’s US troops and the devil’s supporters allying with them, and to displace those who are behind them so that they may learn a lesson.”[footnoteRef:104] In this Fatwa bin Laden makes an explicit call for Muslim youths to participate in the jihad like in the Ladenese Epistle. This direct appeal to youth is a logical attempta to appeal to help his movement gain traction and followers. [104:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.] 

FORM & STRUCTURE:
	The form and structure of the 1998 Fatwa, with slight differences, follows a very similar pattern to the 1996 Ladenese Epistle. The beginning of the piece consists of praise and supplications to Allah, setting the tone for a text with religious components. Beginning with religious statements again reinforces bin Laden’s religious “experience” and ability to deliver a legitimate fatwa. By next listing specific grievances and enumerating abuses against Muslim populations, bin Laden attempts to establish justification for the rest of the piece.  Often the abuses are exaggerated and bin Laden employs inflammatory language to incite sympathy and action. Describing the West’s actions as “…attacking Muslims like people fighting over a plate of food”[footnoteRef:105] drives home the essence of the idea that the West abuses Muslim lands for oil and other resources, but in a way that incites followers to bin Laden’s cause. Bin Laden calls repeatedly for all Muslims to take up the call to jihad, like the Ladenese Epistle, but distinguishes less among specific demographic audiences than the Epistle. However, the common thread of using other clerics, teachers, imams, theologians, and thinkers to support assertions bin Laden makes is a powerful rhetorical tool. Lending credibility to his arguments and justification to his claims is an essential part of the rhetoric. Without this justification, it would be easier for individuals reading it to disregard bin Laden as a fanatic without any solid grounding in religious learning. Adding the thoughts of other scholars lends credibility to his claims and allows him to actually issue at Fatwa at the end of the piece.  [105:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 57.] 

The issuance of the Fatwa is a major difference from the Ladenese Epistle. While both pieces called for all Muslims to take up arms to fight the jihad, issuing a fatwa ratchets up the stakes of the conflict. Bin Laden has declared a religious obligation for all Muslims who want to experience the grace of God not only to fight but also to kill and plunder every American they can. While the Fatwa communicates the same basic desire as the Ladenese Epistle, it takes the sentiments considerably further.
The Fatwa concludes with verses and quotes from Allah. Unlike the Ladenese Epistle which concludes with prayers that seem to add hopefulness for alleviating the grievances Muslim populations faced in bin Laden’s eyes, the Fatwa ending with verses seems to serve as a further justification for earlier calls to action. With statements like “O ye who believe, what is the matter with you, that when ye are asked to go forth in the cause of God, ye cling so heavily to the earth!”[footnoteRef:106] and “But little is the comfort of this life, as compared with the hereafter”[footnoteRef:107] bin Laden reinforces his call to jihad with supporting verse from Allah. Unlike the Ladenese Epistle, bin Laden does not structure the piece with prayers and call and response supplications, but rather bookends the piece with religious quotations. Similarly, the concluding verses that justify the aggressive and mandatory jihad bin Laden calls for earlier in the fatwa ends the piece with a feeling of passion and a call to justified action. Unlike the conclusion of the Epistle when bin Laden quoted and listed prayers, the inflammatory verses in support of jihad end the piece on a strong note, which seems to encourage followers to follow the suggestions of the fatwa rigorously, not timidly. This rigorous call to action justified by God is an important framework for all the followers of bin Laden’s and Zawahiri’s group, the newly formed al-Qaeda. Moving forward chronologically, the call to action and rigorous application of the call to jihad felt at the conclusion of the fatwa will help al-Qaeda conduct its greatest achievement, the attacks on September 11, 2001. [106:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 58.
]  [107:  FBIS, “Compilation of Usama bin Ladin Statements 1994- January 2004.” (n.d.) http://www.fas.org/irp/world/para/ubl-fbis.pdf, 58.] 

EXPOSING THE NEW CRUSADER WAR:
The next chronological section I examined falls after the attacks of September 11, 2001. The responses to 9/11 including the military invasions of Afghanistan and later Iraq fed the narrative spun by al-Qaeda about the aggression of the West. I expect for this rhetoric to reflect a new exigence with the invasion of Afghanistan and other ramifications following 9/11, as compared with more general circumstances justifying earlier rhetoric in the Ladenese Epistle and the 1998 Fatwa. I also believe rhetoric in this section will demonstrate much more specific and updated grievances, following the military invasion of the United States led coalition in Afghanistan. Additionally, I anticipate that these pieces of rhetoric will demonstrate a more focused appeal to Muslim individuals, calling on individuals to take up the jihad themselves, as compared with earlier rhetoric that called on the broad Muslim community to all do their parts in order to support the jihad.
EXIGENCE:
	On February 14, 2003, Usama bin Laden issued a statement called “Exposing the New Crusader War.”[footnoteRef:108] This statement discusses the realities of the jihad against the West and updates al-Qaeda and its followers on the potential future status of the war. This particular piece of rhetoric’s specific exigence is situated in light of the successful attacks of September 11 and in the aftermath of the U.S. invasion into Afghanistan. The U.S. targeted the Taliban government in Afghanistan, which was known to have strong ties to al-Qaeda, and America became entrenched in what became known as the War on Terror. American troops were deployed to Afghanistan, and an aerial bombardment campaign began just a few weeks after the attacks of September 11. The Taliban was quickly rolled back from several key cities it held in Afghanistan, and after a few months of rapid movement and bombings, the war became relatively stagnant and entrenched.  [108:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 1.
] 

	These events are critical to use as a lens through which to read al-Qaeda and Usama bin Laden rhetoric. Without understanding these background realities, the rhetoric loses much of its sense of legitimacy. In response to these developments, bin Laden uses them as fuel for his narrative that the West is at war with Islam and Muslim lands. The statements bin Laden released in the past established al-Qaeda’s view on the “war” of the West and Americans against Islam, their occupation of Muslim lands, and their desire to bleed Muslims of the resources and leave once the resources run out. The invasion of Afghanistan following September 11, while completely justified to the U.S. and allied forces, easily and convincingly feeds into the “war against Islam” narrative that bin Laden has been spinning for years. In “Exposing the New Crusader War” bin Laden goes elaborates even more on his narrative to say that “One of the many positive results from the retaliatory attacks on New York and Washington is that it has exposed the true characteristics of the Crusaders and revealed the extent of their hate towards the Muslims.”[footnoteRef:109] Bin Laden argues that the attacks of September 11 were justified retaliatory strikes for the West’s constant state of war against Muslims. He goes on to establish that the subsequent retaliation of the United States demonstrates hatred for Muslims.  [109:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 5.] 

Bin Laden situates the conflict in one more way, to give a future projection for continued support of the jihad. He states, 


“…I convey to you glad tidings that the jihad in Afghanistan is currently in a very good position and the conditions there are very favorable for the Mujahideen, with the grace of Allah. We are now in the second year of our fighting against the Americans and until now, America has not been able to fulfill her war objectives. On the contrary, she is now trapped inside the Afghan swamp.”[footnoteRef:110] [110:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 11.
] 


This is a critical statement for bin Laden to emphasize for al-Qaeda moving forward, because the United States is a formidable enemy with extensive resources and war-fighting capability. In the initial stages of the invasion, with the U.S. conducting countless aerial strikes and rolling the Taliban back through Afghanistan, it could seem as if the war was going badly for al-Qaeda supporters, fighters, and financiers. Bin Laden emphasizes the status of the war in a positive light and explains that while the U.S. may appear to be advantaged militarily, the forces opposing the U.S. are actually in a much better position. This gives a boost for the morale of the fighters, as well as international observers who may finance al-Qaeda operations on the basis of successful advances. 
Not only does bin Laden emphasize the positive position of the jihad forces, he mentions that they are strategically ready for a long struggle against the occupying U.S. forces. He mentions that the retreats of the mujahideen are intentional and strategic by saying,
“As for the victories that America experienced in the first few months of the war, after they captured the cities following the Mujahideen withdrawal from them, then it is no secret to general military experts and those specializing in Afghanistan in particular, that this was a tactical withdrawal in line with the nature of the Taliban administration and the nature of the Afghans in their long history of guerilla war.”[footnoteRef:111] [111:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 11.] 


. Bin Laden seeks to emphasize the important historical experience Afghanistan has had with guerilla war, namely successfully defeating the much stronger and better-equipped Soviet Union in their invasion. This context is critical to continue to draw support for the jihad. Nobody wants to join a potentially deadly losing battle. Similarly, financiers do not wish to invest in a cause that will squander their resources. Bin Laden frames the context of the reality of the war in Afghanistan in a way that garners al-Qaeda the most support and the most sympathetic position. 
GRIEVANCE:
	The grievances in this statement contain many similarities to both the Ladenese Epistle and the 1998 Fatwa. It still demonstrates a clear sense of targeting from the West. Bin Laden mentions different counterterrorism responses of governments internationally, but dictates his belief that ulterior motives are present. He mentions, “…the Bush-Blair Agreement proclaims to eradicate terrorism, but it is now clear to everyone that the real purpose of this Agreement is to try and finish Islam and destroy it.”[footnoteRef:112] When the U.S. invaded Afghanistan, bin Laden mentioned that it “…revealed the extent of their hate towards the Muslims.”[footnoteRef:113] These classic arguments stating a grievance against the West in order to justify jihad are essential to maintaining a following for al-Qaeda.  [112:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 1.
]  [113:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 5.] 

However, this piece also dictates newer developments in grievances, as the organization develops and experiences internal dynamics and struggles as well as the perceptions of the broader Muslim community. Bin Laden mentions that there are “…restrictions and obstacles preventing the youths of our Nation from marching to Jihad…”[footnoteRef:114] and these restrictions are a new type of grievance in bin Laden’s rhetoric. Bin Laden mentions that “…the first of these restrictions and obstacles in our present time is the rulers and the witnesses of futility from amongst the evil government scholars, corrupt ministers, salaried writers and those similar to them.”[footnoteRef:115] According to bin Laden, leaders who work with Western powers and encourage their followers to cooperate as well are an enormous detriment to the movement and deviation from true Islam. To demonstrate, bin Laden lists Hamid Karzai as an example and says, “…Karzai is an American agent and supporting him against the Muslims takes a person outside the fold of Islam.”[footnoteRef:116] He goes on to elaborate on these leaders deviating from Islam by saying, “These leaders have betrayed Allah and His Messenger (SAWS), left the fold of Islam and betrayed the Muslim Nation.”[footnoteRef:117] To counter this grievance and maintain the purity and momentum of the jihad, bin Laden declares the necessity for Muslims to distance themselves from these leaders who “…have deviated from the Path so it is obligatory to shun them and warn against them.”[footnoteRef:118] If leaders can compromise with Western powers and bring a peaceful end to hostility, then the violent language of jihad could seem less desirable to potential recruits. This argument regarding leaders and compromise is not new in the world of Islamic thinking; Sayyid Qutb made similar arguments about secular leaders. This line of reasoning is not present in previous pieces by bin Laden, like the Ladenese Epistle or the 1998 Fatwa. By declaring the compromising leaders as outcasts who have fallen off the true path of Islam, bin Laden maintains the necessity for jihad for his followers and potential recruits.  [114:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 6.
]  [115:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 6-7.
]  [116:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 7.
]  [117:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 7.
]  [118:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 8.] 

	The next grievance bin Laden details in the Muslim community is against the “…scholars and propagators who love the Truth and hate Falsehood, but they sit back from Jihad.”[footnoteRef:119] These Muslims who ideologically align with al-Qaeda and bin Laden but are unable or unwilling to participate in the jihad are obstacles for the continued success of al-Qaeda. In order for the movement to continue, it must receive local support in towns and villages where al-Qaeda is operating, as well as international support from the entire Muslim world. If extensive numbers of Muslims agree with the ideology but are unable or unwilling, for whatever reason, to participate themselves in the jihad, the movement would begin to lose steam and falter. Bin Laden works against this by explicitly calling those who believe the ideology of al-Qaeda but will not participate in the jihad an obstacle. These individuals are not quite as oppositional to al-Qaeda to the leaders who seek to work with Western powers, because at least ideologically they align with al-Qaeda. However, complacency and a lack of active participation in the jihad could cause the movement to lose new recruits, and bin Laden addresses that obstacle deliberately. He goes on to say, “It is obligatory upon the believers to wage Jihad in order to establish the Truth and eradicate Falsehood, to the utmost of their abilities.”[footnoteRef:120] While bin Laden does not explicitly call each individual believer to wield a weapon in the jihad, he does clearly dictate the necessity for every believer to participate as best they can. [119:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 8.]  [120:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 10.] 

AUDIENCE:
	The audience of this piece of rhetoric is consistent with other statements from al-Qaeda, stating that the jihad is compulsory for the entire Muslim Ummah, and an obligation for each and every Muslim. However, as the piece goes on, bin Laden makes more specific calls for the youth of Islam to join the jihad. Additionally, he makes specific appeals to wealthier followers of the jihad, which is an important stance to continue the financial viability of the movement. As compared with the earlier pieces of rhetoric examined, such targeted appeals to potential financiers is a new development. 
Bin Laden states, “The first compulsory obligation after Iman today is defending and fighting against the enemy aggressor.”[footnoteRef:121] He goes on to quote Ibn Taymiyya, the 13th century Islamic thinker, and cites Taymiyya’s belief that “there are no conditions for this ruling”[footnoteRef:122] of fighting off the aggressor. Even more than compulsory jihad for the entire Ummah, bin Laden goes further in discussing the Ummah and states, “…she will remain in sin until she produces her sons, her wealth and her power to the extent of being able to wage Jihad and defend against the evil of the disbelievers upon all Muslims in Palestine and elsewhere.”[footnoteRef:123] In this statement bin Laden goes beyond former declarations of the obligation of jihad. Instead of it being a requirement for Muslims to take up the jihad in any way they can, now the Muslim community will remain in sin unless she devotes her sons, money, and power in resources to contribute to the cause. These extensions of the original obligation of jihad could be seen as a technique used to increase recruitment or financing. Fresh fighters and financing would be critical as the war against the West and the U.S. entered its second year, and maintaining a reliable structure of support would be a priority for bin Laden’s al-Qaeda.  [121:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 10.
]  [122:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 10.
]  [123:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 10.] 

Bin Laden continues by saying that if a Muslim is incapable of taking up arms himself, he must “…make Jihad with his heart and this entails hating the enemies of Allah and supplicating against them…”[footnoteRef:124] He goes on to say, “It is also necessary for him to boycott the products of America and her allies…”[footnoteRef:125] indicating the many paths for successful support of the jihad. These avenues are available to any Muslim, since all are required to wage jihad. If some are unable to fight, there are other avenues, such as ideological support and economic boycotts that individuals can participate in assisting the jihad.  [124:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 11.
]  [125:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 11.
] 

	Besides the broad Muslim community, bin Laden again specifically calls on youths to take up arms in the jihad, and describes youths as being especially critical to the jihad’s success. He states that “Although Jihad in person is obligatory upon the entire Ummah, then it is even more obligatory upon the youths in the prime of their lives than upon the old.”[footnoteRef:126] This statement underlines the importance bin Laden places on youth and the role youth play in al-Qaeda operations throughout the organization’s history. Each hijacker was a young man, and the targeted soldiers al-Qaeda recruits are younger men. These men need constant replacing; so targeting youth for recruitment and compelling youth to come to jihad is a logical step for al-Qaeda. He even goes so far as to say, “Therefore, I advise the youths to exercise their minds in the jihad as they are the first ones upon whom Jihad is obligatory.” Not only is jihad required more for youths, bin Laden argues that it is required most for young people, emphasizing their key role in the future of al-Qaeda. Bin Laden also targets the wealthy in the next sentence, saying, “Likewise, Jihad with wealth is more obligatory today upon the wealthy Muslims than on those who are not as wealthy as them.”[footnoteRef:127] As the war continues, financial support will be critical for al-Qaeda. Appealing to wealthy potential patrons and donors and emphasizing the obligation of jihad to wealthy Muslims is a logical step to the preservation of the organization.  [126:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 11.]  [127:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 11.
] 

FORM & STRUCTURE:
	The form and structure of this statement is similar to the earlier pieces of rhetoric, but contains several key differences. Like the earlier pieces, this statement begins with praise to Allah and supplications, as well as pertinent quotations from the Quran and quotations from Muhammed. These religious quotations set the tone of the piece for its duration, and put the audience in a mindset of justification for jihad, such as “‘Fight them and Allah will punish them by your hands and disgrace them and give you Victory over them and heal the hearts of a believing people’ (Quran 9:15).”[footnoteRef:128] These quotations continue to serve as a legitimizing factor for bin Laden, given his lack of theological training in Islam. Quoting scripture in support of his assertions counter his lack of formal religious education. [128:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 1.] 

	The statement does seem to have a call and response type of structure, like the Ladenese Epistle, however the call and response structure takes the form of rhetorical questions bin Laden poses and quotations of Quran scripture used to reinforce and answer those questions. Additionally, bin Laden uses different hadiths to reinforce his points, adding another layer of legitimacy and justification for his calls to jihad and the necessary obligation for participating in jihad. For example, in informing followers on believers, bin Laden quotes the “Messenger of Allah” as saying, “So, whoever strives against them with his hand is a believer, and whoever strives against them by his heart is a believer, and whoever strives against them by his tongue is a believer, and beyond that there is not a mustard-seed’s amount of faith.”[footnoteRef:129] Bin Laden then continues his narrative of the importance of believers and brotherhood, allowing the hadiths to reinforce his messages.  [129:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 10-11.
] 

The layering of hadiths and quotations from the Quran over the grievances bin Laden has against the West and the history of al-Qaeda’s conflict with the West draw an interesting comparison between historical grievances by Muslims as a community, and specific grievances by al-Qaeda and bin Laden. Bin Laden calls for Muslims to take up the jihad and not lose faith in the effort. He makes reassurances that the retreats in Afghanistan are good and a sign of the Afghans’ superior understanding of guerilla war, and that leaders who would try to compromise with the West deserve to be shunned.[footnoteRef:130] The rhetorical questions and answers continue throughout the end of the statement, reinforcing the need for all Muslims, especially youths, to dedicate as much as possible to the jihad in order for its success. Bin Laden offers hadiths as examples of similar situations and advises Muslims to take heart in the similarities of the situations, and asserts that Muslims will come out victorious in their struggle so long as everyone dedicates himself or herself.  [130:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 7-8.] 

The end of the statement consists of more quotations, intended to, as bin Laden states, “…incite myself and my believing brothers to Jihad by the words.”[footnoteRef:131] He humbles himself before Allah, offering supplications and calling his followers to repent, and offers still more quotations from the Quran. The final prayer of the statement is a laudatory prayer to Allah, which, along with the numerous quotations from the Quran, ends the statement in a tone of religious purity and faith. Ending a piece with praise to Allah is a common tactic of bin Laden’s for al-Qaeda, and this statement continues that trend.  [131:  Osama bin Laden, “Exposing the New Crusader War,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (OBL20030214), 13.] 

Ultimately, the form and structure did not change dramatically compared to the Ladenese Epistle or the 1998 Fatwa. The main difference between this piece and the prior two pieces is the call and response structure of the statement. This structural change could serve to emphasize the religious nature of the jihad and bin Laden’s arguments, without having to explicitly quote scripture. Bin Laden certainly still does quote scripture and other Islamic thinkers, but emphasizing a call and response structure gives a feeling like a prayer being led and underscoring a religious tone for the piece. The role of religious justifications seems to demonstrate that the core similarities and structural consistencies between the pieces are strategically important for al-Qaeda to continue in its issuance of rhetoric over time.






ADVICE OF ONE CONCERNED:

	In the next piece of rhetoric, Zawahiri communicates the future plans of the organization based on the realities of the jihad globally. Distributed in July of 2007, this piece was a video produced and distributed by Al-Sahab Media Production, the al-Qaeda affiliated media establishment.[footnoteRef:132] The transcript of the one hour thirty-five minute video contains statements by Zawahiri interspersed with clips of other thinkers, Islamic and non-Islamic alike, in order to reinforce the concepts Zawahiri discusses.[footnoteRef:133] Zawahiri discusses developments in the global jihad, the situation with other Islamic nations, and the situation with the Islamic state of Iraq.  [132:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 1.
]  [133:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 1.
] 

Many aspects of this statement are similar to earlier pieces. The broad circumstances regarding the exigence for this piece are similar to prior statements, as well as several intended audiences and the form and structure. However, this piece differs from previously examined pieces in that it contains a newer specfic exigence regarding the wars in Afghanistan and Iraq, has new grievances that focus inwardly on deviating members of the organization, addresses new targeted audiences, and consists of an updated form.
EXIGENCE:
	The exigence of this particular video demonstrates the complicated environment in which al-Qaeda was operating. Just over a year prior to the video’s release, the head of al-Qaeda in Iraq, Abu Musab al-Zarqawi, was killed by a targeted United States strike north of Baghdad.[footnoteRef:134] The U.S. war in Iraq and Afghanistan are no longer new phenomena, and the American public began to experience increasing war weariness. The al-Qaeda organization additionally began to splinter into still more affiliated movements, with the leaders supporting the spread wherever a new cell would emerge. Additionally, Zawahiri argues that the situation in Iraq is critically important to the jihad, and that the most essential problem facing al-Qaeda is a unified front moving forward.[footnoteRef:135]  [134:  “TIMELINE: Key events in the history of al-Qaeda,” CBC News, accessed February 7, 2014, http://www.cbc.ca/news/world/timeline-key-events-in-the-history-of-al-qaeda-1.1070653.]  [135:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 2.
] 

	Zawahiri is releasing this statement in order to re-consolidate all the forces involved in the jihad, because he believes that the opponents to the movement will begin trying to inspire conspiracies and other obstacles to the movement as it continues. According to Zawahiri, 
“And the stage preceding victory is normally, in the history of nations, the stage in which there is most seen an increase in conspiracies, plots, and inciting of discord, in an attempt by the enemy, who has begun to seen his defeat approach, to push back and delay the defeat as much as he can.”[footnoteRef:136] [136:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 2.] 


The issue of unity and connectedness is critical for the continued success of the al-Qaeda movement, because of the affiliated horizontal structure the organization began to develop. With affiliated cells scattered throughout the Arab world and regions in Africa, a unified outlook and mindset is necessary for the organization to maintain a solid structure. If the organizations all begin to focus more on their individual localized issues, and worry less about the global jihad that al-Qaeda asserts, then the international traction of the organization could lessen. With Zawahiri’s goal for al-Qaeda to be an international re-emergence of the Caliphate, then a network of affiliated movements only concerned with local grievances would not help in the establishment of that Caliphate. 
	Another situational impetus that Zawahiri responds to in this video is the relationship with the Saudi royal family. Zawahiri and several of the supporting thinkers that he includes in the video believe that the Saudi royal family is entirely corrupt and in the pocket of the U.S. military.[footnoteRef:137] Zawahiri criticizes the Saudi regime for having not only the highest annual revenues of the Arab world, but also the highest military expenditures, yet does not contribute in Zawahiri’s opinion nearly enough to the jihad and to support the mujahideen in the war in Iraq.[footnoteRef:138] Zawahiri believes that this is due to the pervasive corruption in the Saudi royal family and the status of Saudi Arabia as a critical player and ally to the U.S.  [137:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 12.
]  [138:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 10.] 

	In light of these situational realities, Zawahiri and al-Sahab produce a video consisting of rhetorical pleas, advice, criticisms, and explanations in order to continue to inspire the broader Muslim community and draw everyone to jihad, while explaining shortcomings or trials. 
GRIEVANCE:
	The grievances in this piece of rhetoric are different from the prior examined pieces in two ways. First, the author of this piece is Zawahiri and not bin Laden. Second, while grievances are typically issues with an opponent, this piece lists several grievances against those members of the Muslim community who may stand in the way of the movement’s continuation. Zawahiri’s first grievance that looks inward on the movement itself is the issue of unity. While the al-Qaeda framework has by 2007 begun to shift into a much more affiliated and horizontal structure, unity in the organization’s mission and ultimate goals remains critical to achieve political legitimacy and international gains. Zawahiri, addressing the jihad in Iraq, states, “The first thing which our beloved brothers in Iraq must realize is the critical nature of unity, and that it is the gateway to victory and a matter which is not open to delaying or procrastination, and that they must come together one and all and study in depth and with devotion how to achieve it.”[footnoteRef:139] Zawahiri goes on to say that the continued unity of the members of the organization led to successful attacks in the past. He mentions specifically that, “In every step towards unity, we saw from Allah aid, guidance and blessings in our work and protection from the evils of the enemies.”[footnoteRef:140] Zawahiri goes on to state that as the organization became more unified and focused in shared goals, the more successful the attacks of the group became, culminating in the successful attacks of September 11. [139:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 3.
]  [140:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 5.
] 

	The next significant inwardly focused grievance Zawahiri mentions is the need for understanding and compassion among the Mujahideen about the jihad. He states, “…the beloved Mujahideen must be compassionate and merciful towards each other, and must look after this Jihad as the mother looks after her son as he goes from stage to stage.”[footnoteRef:141] Zawahiri acknowledges that there is no perfect path for the jihad, and that the Mujahideen must inevitable experience slips and lags, as humans are not perfect. Rather, along with the message of unity that Zawahiri discussed, it is essential for the Mujahideen to not turn on one another bitterly but instead support the slips all humans may make in the pursuit of a perfect Muslim life. Zawahiri urges that instead of criticizing one another that they continue to support one another and dedicate themselves to the true jihad and the “purified Shari’ah.”[footnoteRef:142] By continuing to humble themselves and be compassionate to fellow Mujahideen, the end goals of a pure Caliphate and a pure application of Shari’ah are attainable through the grace of Allah. Without a dedication and understanding among the members of the jihad, infighting and rivalries could derail the organization and delegitimize al-Qaeda as a political organization. These first two points emphasizing unity and avoiding infighting in the community are essential to continue to provide continuity and sustainability for the organization. By maintaining this compassion and unity, al-Qaeda and its followers are better able to efficiently and effectively seek its goals. These grievances focusing inward on the organization are different from the previous pieces, because prior grievances all were against al-Qaeda’s opponents. Interestingly, these inward-looking grievances could reflect the situational realities of a movement growing and struggling to maintain focus and adherence to the original goals of the organization.  [141:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 6.
]  [142:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 6.
] 

	Zawahiri’s third grievance is the most important, and concerns the situation in Iraq and the possible threats to the Mujahideen’s success there. After the death of Zarqawi, al-Qaeda in Iraq experienced change in leadership and became vulnerable to influences of Muslims who are not following the true Shari’ah or believe in the jihad. One of the most concerning of these influences, according to Zawahiri, is the threat of attempts by the Muslims who don’t practice the true Shari’ah to change the course of events in Iraq by “…hiding under the name of aiding the Arabs, Muslims & the people of the Sunnah, while their only concern is eliminating the Arabs, Muslims & the people of the Sunnah in service to the Caesar of Washington and his allies…”[footnoteRef:143] Perhaps one of the best examples of this hiding force that Zawahiri believes is in the service of America is that of Saudi Arabia. Zawahiri establishes that he believes that the Saudi regime under the royal family is completely corrupt and does not assist the jihad in Iraq nearly as much as they could based on their abilities. A supporting clip of Dr. Sa’d Al-Faqih discusses the serious problems with the Saudi family, in that the corruption within the family is so pervasive that, “…no way they can reform and go back and become faithful to the country. Let alone faithful to Islam.”[footnoteRef:144] He believes that the royal family is completely subject to the desires of the U.S. and contrary to the goals of the mujahideen, based on their corrupt ruling. For example, Zawahiri says,  [143:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 7.
]  [144:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 12.
] 

“So, if the agents of the Saudi state were to take control of government in Iraq, or the regions of the people of the Sunnah, the Iraqis would then suffer the same repression and humiliation, which the people suffer under Saudi rule, under the pretext of combating terrorism and preserving security, i.e., combating jihad and preserving America’s security.”[footnoteRef:145] [145:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 14.
] 


Zawahiri’s concern lies in the fear that any attempted Saudi support for the jihad in Iraq would seriously jeopardize the mujahideen’s progress. For example, he argues that “If Saudi influence were to spread to Iraq, it would impose on the people of Iraq a ruling clique which would own what is above the ground and beneath it, and would sell Iraq in its entirety to the Americans.”[footnoteRef:146] In this way Zawahiri illustrates one of his main fears for the jihad moving forward: that one of the biggest threats to Iraq is the influence of impure and corrupt outsiders who claim to represent the Muslim Ummah but in fact are in coordination with the West and other forces opposing the jihad. Zawahiri warns of individuals who may have traded support to the West for future positions of authority in areas the West seeks to defeat the jihad.[footnoteRef:147] He discusses the need for the Muslim community to be sensitive and aware of these outsiders, because they threaten the legitimacy of the jihad and the Mujahideen. Zawahiri spends significant time addressing this serious grievance, and warning against corrupted Muslim governments that cooperate with the West and the threat they pose to the emerging and continuing jihad.  [146:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 14.]  [147:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 15.
] 

AUDIENCE:
	The audiences of this piece of rhetoric is more varied and numerous than the previously examined pieces of rhetoric. Much of this change is explained by the authorship of the piece. While bin Laden is the figurehead of al-Qaeda, Zawahiri is the clear second in command and has a different background experience to bring to the organization. Zawahiri’s experience with his organization al-Jihad that joined with bin Laden’s group to form the modern al-Qaeda was very political, which his goals and aspirations were political in nature. While bin Laden was also a political leader of al-Qaeda, Zawahiri’s goals had been political longer than bin Laden’s and his piece of rhetoric reflects a more politicized tone in his targeted audience. 
	This piece appeals, first and foremost, to the Muslim community at large, as most of the rhetoric of al-Qaeda does. Zawahiri begins the piece by addressing “Muslim brothers everywhere” and says “I speak today to our Muslim Ummah…”[footnoteRef:148] Addressing the entire Muslim community continues to be an important rhetorical tool for al-Qaeda, because it continues to reinforce their call to jihad for every Muslim. This call to jihad would be much less legitimate if it intended to apply to the broad Ummah but didn’t specifically address all Muslims. However, Zawahiri begins to specify more and more in his piece individual groups and subsets within the broader Muslim Ummah. He next addresses “…my beloved brothers in Iraq…”[footnoteRef:149] and seeks to share the concerns he has for the future of Iraq as a forefront of the jihad. [148:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 1-2.]  [149:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 2.
] 

	The next targeted audience Zawahiri reaches out to is a familiar one for al-Qaeda: youth. Zawahiri continues to call the youth of Islam to join the jihad and take up arms against the enemy. He says, “…O youth of Islam, don’t listen to them, and I convey to you the Mujahideen’s commanders mobilization of you, so hurry to Afghanistan, hurry to Iraq, hurry to Somalia, hurry to Palestine, and hurry to the towering Atlas mountains.”[footnoteRef:150] Again, the youth of Islam are a critical force for the jihad, since they have grown up for years in the midst of the call to jihad by al-Qaeda, and have experienced first-hand in their own childhoods the injustices that al-Qaeda uses as justification for the jihad. The youth are a huge proportion of the Muslim population, and are a critical constant influx to help the jihad maintain numbers and support.  [150:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 3.] 

	Unlike earlier pieces, the next political audience Zawahiri targets is the Muslims in Afghanistan and Iraq, where the Mujahideen is threatened by a group of fellow Muslims who he considers “traitors.” While many earlier statements are targeted only toward the broad Muslim community, this piece specifically addresses that community and warns against those who stop believing in the jihad. Since many in Iraq have grown war-weary and resent the continued presence of al-Qaeda, Zawahiri seeks to counter those feelings and denounce those who move away from the pure following of al-Qaeda and the jihad. He says, “I would like to warn the Muslims there and in Afghanistan about the religion-trading traitors, who conspired with the Crusaders to invade Iraq and Afghanistan and to help the Crusaders fight the Mujahideen…”[footnoteRef:151] In this audience Zawahiri seeks to ensure that all Muslims fighting for the jihad are focused on the goals of al-Qaeda, and are not distracted by the individuals who compromised with the West and forces that oppose al-Qaeda. Similar to his calls to the Muslim community at large, this address seeks to keep the followers of al-Qaeda in Iraq and Afghanistan focused on the end goal and maintains the understanding that any deviation to compromise with the Western forces would be giving up on the jihad. Zawahiri also targets the politically contentious Mujahideen of Palestine, and encourages them, like the Mujahideen in Afghanistan and Iraq, to not trust Muslims who seek to compromise with the “Zionist-Crusader alliance” to find a solution to conflict in compromise.[footnoteRef:152] He mentions that the Zionist-Crusader alliance is adept at deception and will attempt to subvert the pure jihad in order to continue taking advantage of Muslims, and to be wary of anyone suggesting that compromise in the jihad is worthwhile. [151:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 15.
]  [152:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 21.
] 

	Another political audience Zawahiri addresses is the individuals that are held captive by Western forces. Interestingly, Zawahiri simply compares the suffering of the captives in war to the suffering that the broader Muslim community undergoes, and simply states “…we all appreciate what you are suffering but we are all suffering, even if the manner differs, so you must be patient and steadfast.”[footnoteRef:153] Some followers may feel that because they are not fighting directly on the field of battle, their contribution to the jihad is less significant or noteworthy. While it may seem harsh to compare someone who may be tortured to every Muslim who participates in the jihad, Zawahiri actually seems to empower all Muslims with this comparison. In his comment, Zawahiri seems to reinforce the constant point al-Qaeda rhetoric makes, in that all Muslims opposing Western forces and American influence are critically important, and that so long as each Muslim participates in the jihad to the best of their individual ability, the jihad will succeed.  [153:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 17.] 

	Again like bin Ladens “Exposing the New Crusader War,” the final audience Zawahiri’s addresses is the “Arab nationalists.”[footnoteRef:154] This audience is a newer development and while opposing secular governments has always been Zawahiri and al-Qaeda’s stance, that sentiment was not expressed in the Ladenese Epistle or the 1998 Fatwa. He asks, “Isn’t it time for you to ask yourselves: who is today defending your lands in Iraq? Aren’t they the Muslim Mujahideen? Isn’t it time for you to return to your religion, your Islam, and your creed…”[footnoteRef:155] Here Zawahiri’s long-term political goals for rejecting secularist regimes and substituting successful Islamist regimes in line with al-Qaeda shines through. This piece of rhetoric not only targets those fighting the jihad, but also those may seek a middle of the road approach to western political systems and a ruling Islamist party. Zawahiri and  al-Qaeda oppose Islamist parties and their goals, and feels that any secular rule of an Arab land isn’t a true regime, merely a puppet one of the Western forces. The compromising audience between Islamist parties and the West is important for Zawahiri to target. By specifically addressing this audience, Zawahiri emphasizes that al-Qaeda does not support these groups of individuals. For example, Zawahiri addresses the Kurdish nationalists and says, “…you claimed that you liberated the Kurds from the occupation of the nationalist Ba’th, but you actually took the Kurds from one occupation to another. You took them from the Ba’thist occupation to the Crusader-Zionist occupation.”[footnoteRef:156] In this way Zawahiri reinforces the belief that any political compromise between Muslims who wish to see nationalist secular regimes emerge are simply controlled and oppressed by the Western forces that the jihad is fighting against.  [154:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 22.
]  [155:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 22.]  [156:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 22.] 

FORM AND STRUCTURE:
	The form and structure of this piece of rhetoric is interesting in that it both deviates from and upholds a pattern within the rhetoric of al-Qaeda. A major similarity regarding this piece of rhetoric and earlier pieces is Zawahiri’s use of quotations and clips of other Islamic thinkers in order to reinforce his message. Zawahiri is not an imam by any stretch, yet speaks in this video to many supporters as a religious authority and figure to trust. Bin Laden was no religious scholar either, and so in his pieces he constantly relies on quotations from other religious leaders and imams, as well as quotations from the Quran, in order to corroborate and reinforce his message. In this way Zawahiri similarly includes quotations from the Quran to reinforce his religious message as well. Zawahiri, however, as the political thinker of the al-Qaeda leadership, reinforces his political commentary with interspersed clips of past speeches or current interviews with others who corroborate his statements. Islamic thinkers as well as non-Islamic thinkers, from Abdullah Azzam to Abd-al-Bari Atwan of Al-Quds (the al-Qaeda allied newspaper), make comments throughout the piece to corroborate Zawahiri’s statements about the strength of al-Qaeda as well as the efficacy and justification of the movement.
	Similar to earlier pieces, this statement begins with a quotation from the Quran on the screen, “‘Truly Allah loves those who fight in His Cause in battle array, as if they were a solid cemented structure,’ (Quran verse Al-Staff, 61:4)”[footnoteRef:157] which serves to set a tone of justification for the piece. Next Zawahiri continues with prayers and supplications to Allah, to continue the tone of religious justification before he delves into the more contentious political commentary in the piece. Similar to previous tactics used by bin Laden with reinforcing religious quotations, Zawahiri relies on clips of other thinkers to reinforce his message. Statements praising the genius of the al-Qaeda organization and its international structure serve to reinforce Zawahiri’s points that while aspects of the jihad may seem difficult, the organization is strong and able to withstand challenges.[footnoteRef:158] Other reinforcing commentary and similarities to previous statements includes “…it’s not only American policy that is responsible for the rise and expansion of al-Qaida organization, but also the repressive policies of Arab regimes.”[footnoteRef:159] Zawahiri’s contempt for the Arab regimes resounds through the piece, and adding other thinkers with similar beliefs reinforces and adds continued legitimacy to his ideas.  [157:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 1.
]  [158:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 6.
]  [159:  Ayman al-Zawahiri, “Advice of One Concerned,” quoting Abd al-Bari Attwan, of al-Quds, Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 6.
] 

A sharp deviation in this piece from earlier statements is that this video includes interviews and video clips with other individuals and includes other spliced in footage. For example, this piece also includes video footage of a man being tortured.[footnoteRef:160] The piece refers to him as a martyr, and he speaks out against the government of Egypt and about the freedom in the spirit of the Egyptian people.[footnoteRef:161] This reinforces Zawahiri’s point that the entire Ummah is suffering, and that together with steadfastness and resolve the jihad will succeed. While the majority of the form and structure of this piece is similar to earlier statements, this piece incorporates multiple forms of footage and rhetoric. Blending all these forms together, including interviews with other Islamic thinkers and footage of someone being tortured, allows for the message to take root and for al-Qaeda to broadcast their message in the most modern and compelling way available.  [160:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 17.]  [161:  Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 17.
] 

	This piece, like the others, ends with prayers, calling on Allah for help and support and to pay the price of the jihad waged in his honor. Zawahiri states, “And our final prayer is that all praise is due to Allah, Lord of the worlds, and may peace and prayers be on our master Muhammad, and upon his family and companions.”[footnoteRef:162] Finishing the piece with a prayer reminds individuals that the jihad is holy and just, and encourages the Muslim community to remain dedicated to the path of pure Islam. [162: Ayman al-Zawahiri, “Advice of One Concerned,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20070705), 23.] 








WHY DID WE REVOLT AGAINST HIM? A MESSAGE OF HOPE AND GLAD TIDINGS TO OUR PEOPLE IN EGYPT:
At the time of this piece, Zawahiri had taken control of al-Qaeda after the death of Usama bin Laden. In his new leadership role, Zawahiri needed to fulfill not only the political needs of the organization but the religious and administrative needs all on his own, whereas in the past he had shared those roles with bin Laden. This particular piece was published by al-Sahab media and posted in jihadist forums on February 29, 2012.[footnoteRef:163]  [163:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 1.
] 

This piece differs from earlier statements by al-Qaeda in that its exigence reflects the situational changes surrounding the jihad, especially the death of bin Laden and the Arab Spring movements. The grievances of this piece remain similar to earlier pieces by al-Qaeda, but also contain newer grievances that reflect the developments of the Arab Spring. The audience of this piece is different from earlier pieces by al-Qaeda, in that it addresses broadly the Egyptian population but does not make any more specific addresses to subsets of the population. Finally, the form and structure of this piece does not deviate significantly from earlier pieces of al-Qaeda rhetoric in that it retains similar prayers and supplications to Allah, and maintains the religious tone throughout the piece.
EXIGENCE:
The exigence in this piece of rhetoric is different than in the preceding pieces. While the continuous  Operating in early 2012, al-Qaeda and Zawahiri faced two significant changes in the context of the jihad. The first was the death of bin Laden the previous year. The second important situational change was the Arab Spring movements of Northern Africa and the Sahel regions. These popular uprisings sought to overthrow the same oppressive secularist regimes that Zawahiri had opposed since the beginning of his political career, and many wished to institute Shari’ah law. Zawahiri frames the uprisings in the context of devout Islamism and revolt against the West by saying, 
“The Arab popular uprisings proved that they are Islamic in most of their orientation, and that they are revolting against the agents of America, who spend their lives repressing the Islamic orientation of their people with direction, support, and planning from America, and who turned their countries into stations of torture, detention, and harm within the Zio-Crusader system.”[footnoteRef:164]  [164:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 2.
] 


These movements did not always conclude the way Zawahiri would ideally hope, with an Islamic government under Shari’ah law. Additionally, some movements became more complicated as other nations often involved themselves. In this context, Zawahiri’s political aspirations and justification for the jihad become more important. 
Now that bin Laden is no longer a major player for the religious justification for the jihad and the cult of his personality no longer exists, Zawahiri must attempt to fill this void in order to successfully lead the organization, providing guidance and leadership. Additionally, Zawahiri must provide continued connections between the Arab Spring movements and their alignment with al-Qaeda’s ideology. Zawahiri addresses this reality by emphasizing his perceived reason for the Arab Spring by saying, “The desired goal is not to reach power, whether in a manner that is non-costly and powerful, or in a manner that is restricted and weak; rather, the goal is to rule with Islam.”[footnoteRef:165] In this way Zawahiri maintains the stance of al-Qaeda politically following the upheaval in the Arab world. Maintaining a niche for al-Qaeda  [165:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 3.] 

	In this piece, Zawahiri spends significant time supporting the Arab Spring uprisings and denouncing American influence, as well as the shortcomings of the movements that lost sight of the true application of Shari’ah law. Specifically in this statement Zawahiri targets the Egyptian movement, and argues that by compromising and moderating the application of Shari’ah, the movement lacks the jihad’s pure goal and focus.[footnoteRef:166]  [166:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 4.
] 

GRIEVANCES:
	In contrast to previous pieces, Zawahiri’s grievance in this piece is primarily with the faltering aspects of the Islamist movement in Egypt. The grievance of the West’s interference is noted and is certainly a common grievance for al-Qaeda, but by situating it in a newer context with regard to the revolution in Egypt Zawahiri makes it a fresh concern. Other grievances listed include his opposition to compromise with Israel, which was a common grievance for al-Qaeda historically, as well as a newer domestic grievance in opposition to social injustice and poverty.[footnoteRef:167]  [167:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 5-6.
] 

Zawahiri’s first grievance aligns with earlier grievances of al-Qaeda and discusses the aggressive stance of the West, especially America, in the Arab world. He states, “…send glad tidings to our Muslim Ummah, and to all the free, honorable people in this world, and to every weak, oppressed, and persecuted person by the arrogant West.”[footnoteRef:168] Zawahiri, like in earlier pieces, provides reassurance and evidence that the jihad is succeeding in driving back American influence. In this piece, he cites the most recent budget of the Department of Defense and its severe reductions.[footnoteRef:169] Zawahiri goes on to primarily credit the jihad’s success, beginning with the attacks of September 11, and the relentless jihadi resistance in Afghanistan and Iraq afterwards, for the reduction in the budget. The environment of sequestration and the entire nation’s budgetary constraints in the wake of the economic crisis of 2008 primarily caused for the reshuffling of America’s defense budget, however the constant costs in both men and capital from the wars in Afghanistan and Iraq certainly weighed heavily on lawmakers as well. [168:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 2.]  [169:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 2.
] 

	Zawahiri goes on to detail how the popular uprisings of the Arab spring were in opposition to the American “oppression” in Arab states and American attempts to “…break the unity of the Islamic currents and deplete the energy of the popular support for them…”[footnoteRef:170] Zawahiri’s support for the mujahideen and the jihad in light of these repressive acts by America is important for the jihad to continue. He also calls for the release of “our Ummah’s captives in America”[footnoteRef:171] as well as Sheikh Omar Abdul Rahman. Zawahiri mentions that whether or not the United States wants to release the prisoners, Allah will eventually cause their release. His closing commentary on the position of America in relation to the jihad is “…that the world after September 11th is not the same as before. After its defeats in Iraq and Afghanistan, America is not the same as before.”[footnoteRef:172] In this comment Zawahiri offers additional support to the jihad. America is a formidable enemy, and the wars of Iraq and Afghanistan were deeply entrenched conflicts with societal factors and extremely high costs.  [170:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 2.
]  [171:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 2.
]  [172:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 3.
] 

A different and newer grievance in al-Qaeda’s rhetoric compared to past pieces consists of America’s continued presence and investment in continuing fighting which could be discouraging for the mujahideen. Zawahiri reaffirms that the jihad is working by imposing serious costs both financially and physically on America, and that a continued dedication to fight will bring success for the jihad. Additionally, he discusses the need for Egypt to emerge from control of the West in order for the revolution and implementation of Shari’ah to firmly take hold. This includes an “…obligation to get out the security and military system of America and the West.”[footnoteRef:173] He also urges the rejection of the peace treaty with Israel, because he regards Israel as a direct threat to the survival of Islamist regimes in the Muslim world, and also believes that recognition and peace with Israel continues to subject Egypt and the Muslim world to Western influences and interests.[footnoteRef:174] While emerging from the control of the West and rejecting peace with Israel are older grievances of al-Qaeda, reframing them in the context of the Egyptian revolution and the Arab spring  [173:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 4.
]  [174:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 5.
] 

	Zawahiri’s next grievance is with the Egyptian government after the revolution, and the lack of Shari’ah based governance in Egypt. Grievances with governments and their applications of Shari’ah is not a new concept for al-Qaeda, but Egypt presented an interesting challenge for the jihad. Al-Qaeda’s political goals were to establish Islamist governments under Shari’ah law, and Egypt’s movement deposing Qaddafi offered a perfect opportunity for the jihad to observe an example of the kind of change in governance al-Qaeda sought. However, many moderating factors contributed to the way the Egyptian revolution played out, like corruption and the loyalty of the army. Some players in the revolution argued that without making compromises in the extent to which Shari’ah would be applied in Egypt, the movement would lose all tractability and ultimately be defeated. Zawahiri’s grievance lies with this kind of mindset, and he counters it in this piece by stating, 
“Some might argue that we concede to the enemies of Islam for their way, that supremacy is by the people, and then we establish our goals little by little…It is not possible to achieve partial gains by wasting the main issue. However, it is acceptable if we establish partial gains as long as we don’t lose the main issue completely…But if the two evils take place, then we lose the main issue and the harm of the partial gains is more than the benefit, then we lose the world and the hereafter.”[footnoteRef:175] [175:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 3.
] 


In this passage Zawahiri balances the difficult position of supporting those who share his ultimate goals, but still maintaining the extent he wishes to see them implemented. Zawahiri does not immediately write off those who believe small compromises in search of seeing the ultimate goal of Shari’ah, but instead maintains that compromising and moderating is only acceptable if it will lead to the eventual assumption of Shari’ah law. In the case of Egypt, Zawahiri does not believe that such compromise will lead to a pure Shari’ah. He goes on to say “Without the high rule of the Shari’ah there will not be any reform and we will keep wading in the same swamp of corruption from which we suffered for nearly two centuries.”[footnoteRef:176]  [176:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 4.] 

	Zawahiri’s final grievance, unlike many prior grievances in earlier pieces, deals more with social concerns facing Egypt. He argues, “Social solidarity and justice must be established in all the segments and classes of the people.”[footnoteRef:177] Zawahiri maintains that in order for the Shari’ah to be effective and for the pure rule of Islam to be just, there must be justice and social equality. The rampant poverty and corruption in Egypt is a result of the corrupt influence of the West and the crusader occupation. By abolishing these remnants of Western influence, the Islamic movement will be able to meet and fulfill the demands of the Ummah.[footnoteRef:178] Without the independence of external control and social equality of the Ummah in the Islamist movement, Zawahiri argues “…then the popular support for it will be broken apart and the government will continue its corruption and spoiling.”[footnoteRef:179] It is critically important, then, for social goals to be met as well as political goals. This insight is an interesting addition to Zawahiri’s normally politically focused rhetoric. This could show a need to broaden his rhetoric in order to appeal to a wider audience to maintain support for the jihad in a greater constituency. Similar to the more inwardly-looking grievances regarding the Muslim community in the “Transcript of One Concerned,” here Zawahiri spends time focusing on more social concerns and deviating slightly from the politically and religiously focused rhetoric of earlier pieces. [177:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 5.
]  [178:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 5.
]  [179:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 5.] 

AUDIENCE:
	The audience of this piece is a bit narrower than previous pieces of rhetoric. Zawahiri begins as usual with an address to “Muslim brothers everywhere” so that the message applies to all who might come across it and sympathize. He addresses “…our Muslim Ummah, and to all the free, honorable people in this world, and to every weak, oppressed, and persecuted person by the arrogant West.”[footnoteRef:180] After his broader address to the Muslim Ummah for his rhetoric to resonate with as broad an audience as possible, Zawahiri focuses in most specifically on Egypt and his “Muslim brothers in Egypt.”[footnoteRef:181] This is a logical audience to appeal to specifically in that the piece primarily deals with the events in Egypt after the revolution and the Arab Spring uprisings. Additionally, this piece is ninth in a series of addresses to the Egyptian population on the situation in Egypt, and therefore primarily deals with the mujahideen and followers of al-Qaeda in Egypt.  [180:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 2.
]  [181:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 3.
] 

	Interestingly, in this piece, Zawahiri does not target any audience more specifically than Egyptian brothers. In previous pieces of rhetoric, bin Laden and Zawahiri alike have made exclusive appeals to narrower subgroups among the mujahideen, especially men and youths. These groups are most commonly those who take up the jihad, so the targeting is a logical step, but in this particular piece addressing Egyptians Zawahiri does not narrow his audience more specifically than nationality. 
FORM AND STRUCTURE:
	The form and structure of this particular piece resembles that of prior pieces of rhetoric. It begins with praising Allah, and offering praise to his Messenger and those who followed him. He addresses “Muslim brothers everywhere” and says “…peace be upon you, and Allah’s mercy and blessings.”[footnoteRef:182] The piece continues, but does not cite the Quran or other religious thinkers the way previous pieces did. This could be because as the ninth installment in a series, the earlier religious foundation had been established.  [182:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 1.] 

Additionally, it seems that in this piece, Zawahiri needs to establish the religious justification of his message less because it was issued in 2012, a full sixteen years after the Ladenese Epistle was released. In those sixteen years the religious foundation and justification of al-Qaeda had been well reinforced, through pieces issued by bin Laden and Zawahiri alike. By 2012, perhaps it was simply unnecessary to provide the same level of religious justification to followers that was required at the beginning of al-Qaeda’s history, simply because followers and the Muslim community were by this time familiar with its message. Compared to earlier pieces like the Ladenese Epistle, this piece contains less religious quotations and scripture. 
Although this statement contains less religious quotations and scripture, it does not deviate completely from a religious tone. In similar structure to other pieces, Zawahiri closes this message with a final supplication and prayer to Allah, “May Allah’s peace and prayer be upon our master Muhammad, and upon his family and his Companions. Peace be upon you, and Allah’s mercy and blessings.”[footnoteRef:183] Ending the piece with a prayer continues to leave the reader in a mindset of religious justification and purity. While some of the commentary in the piece may not appeal to everyone the piece reaches, by ending with a prayer in support of Muhammad and the followers of Allah, the piece ends with an expression of solidarity among all Muslims. This solidarity is crucial to the success of the jihad and Zawahiri’s political goals. Ending in a prayer to underscore Islamic solidarity is a common finishing tactic in his rhetoric, and is no exception in this piece. [183:  Ayman al-Zawahiri, “Why Did We Revolt Against Him? A Message of Hope and Glad Tidings to Our People in Egypt,” Haverford College, Global Terrorism Research Project: Al-Qaeda Statements Index (ZAW20120229), 7.] 



CONCLUSION:

		Al-Qaeda as an organization has expanded and evolved extensively since Usama bin Laden began radicalizing in Saudi Arabia. The organization has developed a horizontal structure peppering the Middle East, Northern Africa, the Horn of Africa, and Southeast Asia. After September 11, the United States devoted vast amounts of resources into fighting al-Qaeda. The Bush and Obama administrations maintained policies of countering the enemy with all available resources, including hard power, soft power, drone strikes, and three-fourths of al-Qaeda’s leadership since the program began. In May of 2011 bin Laden was killed after a U.S. Special Forces Operation, further damaging the infrastructure of the organization. After the death of bin Laden, Ayman al-Zawahiri took over as the leader of al-Qaeda, continuing to issue rhetorical statements and maintain the political positions and goals of the organization. It seems to follow that if the organization, structure, and area of operations of al-Qaeda changed throughout its history, that its rhetoric would as well.
		This thesis examined the rhetoric of al-Qaeda over the organization’s history, in an attempt to determine if a potential change in rhetoric exists as a strategic response to the situational realities of the organization. The expected result was that the rhetoric would shift to target individuals on a global scale, in order to inspire more self-radicalized attacks independent of any organizational structure. I expected this result because al-Qaeda continued to be targeted by United States’ counterterrorism programs, leaders were killed, and the affiliated structure of the organization increased, making centralized operations more challenging to coordinate and execute successfully. I anticipated that the audiences of the rhetoric would change over time, and bin Laden and Zawahiri would begin to explicitly make comments in rhetoric targeting individuals to take up arms and wage jihad independently of extensive organizational oversight. 

		The rhetoric examined did not seem to reflect this change, as there was no dramatic shift from broader audiences to explicitly call on individuals to take up arms independently. However, the rhetoric does seem to indicate a change in other audiences of the rhetoric. As the movements affiliated with al-Qaeda became more numerous and globally spread, the rhetoric changed to address these different movements specifically. In the beginning of al-Qaeda’s history, when bin Laden would issue statements like the Ladenese Epistle or the 1998 Fatwa against the Americans, which would address the broad Muslim community in order to inspire jihad against the West and America. As time elapsed and affiliated movements blossomed, the rhetoric continued to address the Muslim community, but often targeted more specific audiences. In later pieces I read in the selection process for rhetorical statements, Zawahiri targeted audiences that included Egyptians, the ISI in Pakistan, those continuing the jihad in Somalia, the al-Nusra front in Syria, and others. In this project specifically, the final piece of rhetoric I examined exemplified this more specific audience by addressing solely an Egyptian audience, in light of the Arab Spring movement and the Egyptian revolution.
		The exigencies of the five different pieces of rhetoric all contained the same basic background circumstances. In each piece, bin Laden or Zawahiri elaborated on the exploitation of Muslims and Muslim held lands by Western powers, especially the United States. As the release date of the pieces chronologically moved forward, the reasons for releasing the rhetorical statements adjusting to reflect differing historical events. The first two pieces, the Ladenese Epistle and the 1998 Fatwa, reflect mainly the general exigencies of exploitation and oppression for Muslims by the West. “Exposing the New Crusader War,” released in 2003 and written by bin Laden reflects the circumstances particular to the aftermath of the September 11 attacks, especially the United States response to September 11 with invasions in Afghanistan and an increased presence in the Middle East. “Advice of One Concerned” released in 2007 by Zawahiri reflects the realities of a further entrenched American presence in the Middle East, including the invasion of Iraq. Finally, in “A Message of Hope and Glad Tidings to Our People in Egypt, Ninth Episode,” released in 2012 and written by Zawahiri reflects the difficulties al-Qaeda faced in the aftermath of the Arab Spring uprisings. 
		The circumstances in these pieces of rhetoric do not demonstrate dramatic shifts. The general circumstances and opinions regarding the West and the United States remain the same throughout the pieces. The changes in exigence reflect more general reactions to situational realities rather than a focused and deliberate change in circumstance inspiring the rhetoric.
	The rhetoric of al-Qaeda does seems to shift slightly in its form. While earlier pieces of rhetoric were extremely religious in tone, including extensive Quranic quotations and the thoughts of notable Islamic thinkers, later pieces of rhetoric contained less and less quotations. This may be because at the outset of al-Qaeda’s history it was incredibly important to establish religious legitimacy in order to justify its position regarding the jihad. As time went on and individuals continued to become more familiar with the ideology of al-Qaeda, constant reinforcement of the religious aspect of the jihad may be less important, since it was already well established. Another possibility may be that after the death of bin Laden, there was less emphasis on religious justification because he was the group’s main leader and cult of personality, providing constant religious justification in his pieces. After his death, he was no longer writing and releasing statements and Zawahiri’s do not appear to maintain the same level of dedication to religious justification. While there does seem to be a scaling back of the religious justifications of the rhetoric, the basic inclusion of scripture verses and the reinforcing ideas of other Islamic thinkers remain present from the beginning of al-Qaeda’s message to the present.  
	The policy implications of this thesis should not be underestimated. While this particular thesis was a modest attempt to begin a strategy for looking into the rhetoric of al-Qaeda, in the future approaches similar to this are essential to continuing a broader counterterrorism policy. Terrorism against Western interests and the United States in particular has shifted since the attacks of September 11. Some attacks have become more individualized in nature, and some individuals within countries become radicalized themselves by reading the rhetoric of al-Qaeda and sympathizing. While the issue is continuously debated in policy circles, the discussion about countering the narrative of al-Qaeda is an essential one for future counterterrorism policy. Some believe that attempting to understand al-Qaeda’s narrative is fruitless, and that individuals will radicalize regardless of outreach attempts. Other points of view, like the White House strategy for combating violent extremism, suggests employing community partnerships and local relationships in order to prevent future radicalization at the local level and preventing future attacks.[footnoteRef:184] Similarly, a piece by Robert Lamber on empowering Salafis and Islamists against al-Qaeda expresses similar results. At the grassroots, local level, employing local police officers and community members against radicalizing, and have successfully negotiated with individuals susceptible to al-Qaeda’s influence in order to prevent further violence.[footnoteRef:185]  [184:  The White House, “Empowering Local Partners to Prevent Violent Extremism in the United States,” January 11, 2008, http://www.whitehouse.gov/sites/default/files/empowering_local_partners.pdf.
]  [185:  Robert Lambert, “Empowering Salafis and Islamist Against Al-Qaeda: A London Counterterrorism Case Study,” American Political Science Associateion 41, no. 1 (January 11, 2008): 31-35, JSTOR,  http://www.jstor.org/stable/20452106.
] 

	Greenberg’s chapter in Understanding Today’s Terrorists discusses the status of the United States’ struggle with al-Qaeda, including the wars in Afghanistan and Iraq and the broader counterterrorism strategy. Daniel Benjamin in this chapter mentions that a case can be made against military force in the counterterrorism fight, because it is too “nonsurgical” and “nonspecific.”[footnoteRef:186] Pat Lang in the same chapter discusses the need to infiltrate and train agents and place them in the apparatuses of al-Qaeda, in order to fully combat the threat.[footnoteRef:187] These strategic thoughts are valuable but still do not offer a baseline for how to begin to counter the threat. Without understand the ways al-Qaeda communicates with its followers and its peers, how can agents or military forces successfully discredit and work against it? A rhetorical understanding of the group is essential to effective counterterrorism strategy. [186:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 100.
]  [187:  Al Qaeda Now: Understanding Today’s Terrorists, ed. Karen J. Greenberg (New York: Cambridge University Press, 2005), 94.
] 

	In Angel Rabasa’s chapter, “Where Are we in the War of Ideas?” in The Long Shadow of 9/11: America’s Response to Terrorism, the narrative of al-Qaeda is again brought up. In the immediate aftermath of September 11, when the United States engaged in a war of ideas against radical Islam, military action was required and utilized.[footnoteRef:188] However, a successful engagement in a war of ideas meant not only using military force to combat institutional structures that supported violent Islamist ideas, but also combating the violent ideas themselves. Without specific and detailed understandings of those violent ideas, discrediting them and working against them seems nearly impossible. Rabasa, like the White House counterterrorism strategy and Lambert’s article, endorses cooperating with more moderate Islamist Muslims in order to successfully work against the violent narrative of al-Qaeda. Critical to the successful relationships with those moderate Muslims is an understanding of the rhetorical pulls of the radical Muslims, and without this understanding, the counterterrorism battle will surely be an uphill one.  [188:  Brian M. Jenkins, and John P. Godges, eds., The Long Shadow of 9/11: America’s Response To Terrorism, Santa Monica, CA: The Rand Corporation, 2011, 63.

] 

Similarly, in Larson’s chapter, “Al-Qaeda’s Propaganda: A Shifting Battlefield,” in The Long Shadow of 9/11: America’s Response to Terrorism, he discusses three major essentials for U.S. counterterrorism policy into the future. These include: reducing/eliminating actions that fuel al-Qaeda’s support, promoting democratic and humanitarian values, and, perhaps most importantly, avoiding actions or rhetorical errors that reinforce al-Qaeda’s narrative.[footnoteRef:189] However, it is impossible to understand what rhetorical errors could reinforce al-Qaeda’s narrative without first employing a detailed analysis of al-Qaeda’s narrative. Understanding all the aspects of the narrative is critical to being able to effectively work against it.  [189:  Brian M. Jenkins, and John P. Godges, eds., The Long Shadow of 9/11: America’s Response To Terrorism, Santa Monica, CA: The Rand Corporation, 2011, 83-84.
] 

Finally, in Michael S. W. Ryan’s Decoding Al-Qaeda’s Strategy: The Deep Battle Against America, he also mentions the necessity of a counternarrative for successful counterterrorism. Ryan believes a successful United States counternarrative includes: demonstrating that al-Qaeda cannot win, restoring respect for America, and using al-Qaeda documents and actions to demonstrate that it is not grounded in legitimate Islamic ideology.[footnoteRef:190] Like the other arguments in favor of a counternarrative, the most important aspect is discrediting the terrorist ideology and reinforcing the idea that America is not in fact at war with Islam. The only efficient way to accomplish these goals is to demonstrate an understanding of the appeals and strategies made by al-Qaeda in order to counter those arguments. Fundamentally, this is the essential policy implication of this thesis. Without understanding and analyzing exactly what and how the enemy is arguing against the United States, they are virtually impossible to fight. By examining the shifts and trends of the rhetoric of al-Qaeda, the U.S. counterterrorism policy can similarly shift, reflecting the most up to date trends and maintaining the most efficient strategies to fight against al-Qaeda. [190:  Ryan W. Michael, Decoding Al-Qaeda’s Strategy: The Deep Battle Against America, (New York: Columbia University Press, 2013), 255-256.
] 

		This examination of al-Qaeda’s rhetoric was a modest beginning to a potentially rich future research environment. While this thesis examined five important pieces of al-Qaeda’s rhetoric, the organization has issued countless more statements. Additionally, the vast majority of the statements issued are in Arabic, and the statements examined in this project were all translated into English. While this still gave a reasonable understanding of the major points and focuses of the rhetoric, some nuances are always lost in translation. Future research examining many more of the statements in the original Arabic for specific words to code could lead to a much more definitive conclusion about shifts in rhetoric. Examining many more statements also offers a much broader and fuller understanding of the rhetorical developments, which this project attempted to outline. Al-Qaeda’s rhetoric is the medium through which it communicates with followers and opponents alike, and continued study of its shifts and trends will be critical to maintain effective and efficient counterterrorism policy into the future.
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